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FOREWORD 


The report of the Christian Missionary Activities Enquiry 
Committee Madhya Pradesh is of such great importance, that it is 
desirable that it should be available to the general public at a cheap 
price. The price of the report, Rs. 2/8/- fixed by the M. P. Govern- 
ment, though not much, is more than an average man can afford to pay. 
This abridged edition is, therefore, prepared and placed before the 
public. Care has been taken to reproduce in their own words 
important portions of the Committee’s report. In any abridgment 
ommissions are inevitable. Portions, sometimes whole paragraphs 
and pages, have been ommitted. To make the abridged edition 
readable and its matter inter-connected, we have added a few sentences 


where cEsolutely necessary, But this has keen the minimum. 
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Madhya Pradesh 
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VOLUME P 
PART I 
CHAPTER I.—-INTRODUCTION 


The Christian Missionary Activities Enquiry Committee was 
appointed by a Resolution of the Government of Madhya Pradesh 
No. 318-716-V-Con., dated the 14th of April. 1954 (Appendix I). 


It was represented to Government from time to time that the 
conversion of illiterate aboriginals and other backward people was 
effected by the Christian Missionaries either forcibly or through 
fraud or temptations of monetary gain, and the Government were 
informed that the feelings of non-Christians were being offended 
by conversions brought about by such methods. The Christian 
Missionaries repudiated before Government these allegations and 
charged local officials and non-Christians of harassment and as the 
State Government found that an agitation was growing on either 
side, it considered it desirable in the public interest to have a 
thorough enquiry made into the whole question. This Committee 
was, therefore, appointed, with Dr. M. Bhawani Shankar Niyogi, 
M.A. L.L.M. LL.D., Ex-Chairman, Public Service Commission, 
Madhya Pradesh, and retired Chief Justice, High Court of Judica- 
ture at Nagpur, as Chairman, and Shri Ghanshyam Singh Gupta, 
B.Sc,, LL.B., Ex-Speaker, Madhya Pradesh Legislative Assembly, 
Durg, Shri S. K. George, M.A.’ B.D.. Professor, Commerce College, 
Wardha, Shri Ratanlal Malviya, B.A., LL.B., M.P., Manendragarh, 
Shri Bhanupratapsingh Giri Raj Singh Deo, M.P. of Komakhan, 
Tahsil Mahasamund, District Raipur, and Shri B. P. Pathak, M. A., 
LL.B., Secretary to Government, Madhya Pradesh, Public Health 
Department, as members. 


The Committee was entrusted with the task of making a 
thorough enquiry into the whole question and to make recom- 
mendations on a review thereof from historical and other points 
of view. 


The Committee undertook a tour of the following 14 
districts :— 


l. Raigarh. 2. Surguja. 3. Raipur. 4. Bilaspur. 
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5. Amravdiki^6.. Nimar. 7. Yeotmal; S. Akola: -9- , »;Buldina 


TONERS ll. Jabalpur. 12.” Betul" “13. Chhindwara. 
14, Balaghat. 


Seventy-seven centres were visited and an approximate number 
of 11,360 people were contacted. 375 written statements were received 
and the Committee took down notes at each centre. To gain first- 
hand knowledge of the working of the various Mission institutions, 
the Committee visited institutions like hospitals, schools, churches, 
leper homes, hostels, etc., maintained by the various Missions 
operating in Madhya Pradesh and also had an opportunity of con- 
tacting local people amongst whom activities of the Missions were 
carried on and also the areas in which the various Missions were 
functioning. 


In all the places visited by the Committee there was unanimity 
as regards the excellent service rendered by the Missionaries, in the 
fields of education and medical relief. But on the other hand there 
was a general complaint from the non-Christian side that the schools 
and hospitals were being used as means of securing converts. There 
was no disparagement of Christianity or of Jesus Christ, and no 
objection to the preaching of Christianity and even to conversions to 
Christianity. The objection was to the illegitimate methods alleged to 
be adopted by the Missionaries for this purpose, such -as offering 
allurements of free education and other facilities to children attending 
their schools, adding some Christian names to their original Indian 
names, marriages with Christian girls, money-lending, distributing 
Christian literature in hospitals and offering prayers in the wards of 
in-door patients. Reference was also made tothe practice of the 
Roman Catholic priests or preachers visiting new-born babies to give 
‘ashish’ (blessing) in the name of Jesus, taking sides in litigation or 
domestic quarrels, kidnapping of minor children and abduction of 
women and recruitment of labour for plantations in Assam or 
Andaman asa means of propagating the Christian faith among the 
ignorant and illiterate people. There was a general tendency to 
suspect some ulterior political or extra-religious motive, in the influx 
of foreign money for evangelistic work in its varied forms. The 
concentration of Missionary enterprise on the hill tribes in remote 
and inaccessible parts of the forest areas and their mass conversion 
with the aid of foreign money were interpreted as intended to prepare 
the ground for a separate independent State on the lines of Pakistan. 
In the Raigarh and Surguja districts, the Christians complained 
against the petty Government officials, but there were practically 
none in other districts including Berar. At the meetings held in 
Surguja, Raigarh and Bilaspur districts there were present pro- 
minent Christian representatives, like Rev. Lakra of Ranchi, Rev. 
Kujur (Lutheran Mission), Rev. Gurbachansing (American 
Evangelical Mission), Rev. Masih (Disciples of Christ), Shri Minz 
(General Secretary of the Catholic Sabha). Shri Minz complainad 


; against the sinister activities of Boko Sardar, of Shri Deshpande, 


Advocate, of Baijnath Mishra and of the Tribal Welfare Depart- 
ment, Shri Jagdish Tirkey, Secretary ofthe Adiwasi Jharkhand 
Party, claimed that Jharkhand was necessary to preserve the unity 
of the Uraons. He and Rev. Kujur repudiated the imputation 
against the Missionaries that they instigated the movement for an 
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independent State. There were no specific complaints against 
oificers or non-Christians besides the above. But there was a 
general complaint about the  non-recognition of Mission schools. 
Rev. Nath of Khandwa complimented the Missionaries for elevat- 
ing the Ballahis from their down-trodden condition in the Hindu 
society. In the Betul district meeting, Rev. E. Raman and many 
American Missionaries had no complaints to make against thc 
Government cfficers or members of the public. . 


On the basis of the allegations made orally and in. writing 
bv a large number of people including Christians, supplemented 
bv information derived from official sources and published litera- 
ture bearing on the subject-matter of the enquiry, it was thought 
necessary to make a thorough and searching probe into the 
problem. Accordingly, an elaborate questionnaire came to be 
issued so as to afford full opportunity to the parties concerned to 
assist the Committee in every way possible. 


The response to the Questionnaire was encouraging, indicating 
asit did, the co-operation of the public as well as ofthe Protestant 
Missionary Bodies operating in the various districts of the State. 385 
replies to the questionnaire were received in the office of the Committee 
out of which 55 were from Christian individuals or organisations 
and 330 from non-Christians. The authorities and members of the 
Romen Catholic Church cooperated with the Committee in their 
exploratory tours in Raigarh, Surguja, Bilaspur, Raipur and Nimar 
districts. Shri G. X. Francis, President of the Catholic Regional 
Council, and Shri P. Lobo, Advocate, High Court, Nagpur, associated 
themselves with the Committee. But subsequently the Catholic Church 
withdrew its co-ópration, not only filing a statement of protest, but 
also moving the High Court for a Mandamus Petition (Miscellaneous 
Petition No. 263 of 1955). Their Lordships dismissed the petition on 
12th April, 1956, holding that it was within the competence of the State 
Government to appoint a fact-finding Committee to collect information 
and that there had been no infringement to any of the fundamental 
rights of the petitioner. 
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CHAPTER IL.—CIRCUMSTANCES LEADING TO THE 
APPOINTMENT OF THE COMMITTEE. 


After mentioning the causes of unrest and the Missionary 
activities and other circumstances leading to the appointment of the 
committee, the Report Says :— 


Let us turn our attention to the activities of the 
Missionaries in the Merged States of Surguja and Udaipur during 
the months following their Integration. It has already been men- 
tioned that the former Rulers of these States had consistently 
stopped the infiltration of Missionaries in their territories and with 
the full knowledge and consent of the then Political Department 
Anti-conversion Acts were passed. In spite of these Acts individual 
Missionaries, specially Rev. Stanislus Tigga, a Roman Catholic 
Priest with his headquarters in Ranchi, kept on visiting these areas 
surreptitiously and carried on propaganda in the garb of religion. 
The strip of land comprising Surguja, Korea, Jashpur, Udaipur, 
Changbhakar and some other small States of Orissa is surrounded 
by Bihar and Orissa States and is inhabited by a very large percent- 
age of aboriginals. The tract is full of forests and mineral resources. 
Foreign Missionaries from Belgium and Germany had established 
themselves in Bihar and Orissa and also in Jashpur in 1834 
and had succeeded in converting a very large number of people to 
Christianity. In order to consolidate and enhance their prestige, 
and ‘Possibly to afford scope for alien interests in this tract, the 
Missionaries were reported to be carrying on propaganda for the 


was approved by the Aboriginals, local Christians and Muslims and 
the Missionaries sought to keep it under their influence by excluding 
all the. nationalist elements from this movement. The demand 
for Adiwasisthan was accentuated along with the one for Pakistan 
in 1938. The Muslim League is reported to have denoted Rs. one 
lakh for Propaganda work. With the advent of political independence 
in India, the agitation for Adiwasisthan was intensified, with a 


the event of a war between India and Paki isti 

1 ia akistan. The Christian 
community, supported by the Missionaries of the Ranchi district, 
g”, ostensibly to do social 
Wasi movement. This pro- 
rted at the instance of the 


aboriginals and members of the Bih 
also reported that the then Hon'ble- p 


panoe Revente Minister had sympathy with this cause. Accord- 
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members of the party, however, informed the District Superinten- 
dent of Police, Surguja, that they were not fully agreeable to the 
views of the remaining members and further brought to the District 
Superintendent of Police's notice that there was a conspiracy between 
Pakistan and some American and German Missionaries to instigate 
the aboriginals to take possession of their own land, commonly 
known as Jharkhand. In October 1948 a Gaonthia of Surguja was 
detained under the Public Safety Act for objectionable activities 
and a search of his house revealed him in possession of letters which 
showed that he was an active worker of the Jharkhand movement, 
on behalf of the Missionaries and that the agitation was still being 
carried on for the creation of a separate Adiwasi Province. The 
Gaonthia was ultimately released on his giving a written undertaking 
that he would not take part in any subversive activities. 


In the neighbouring State of Udaipur the Anti-conversion Act 
had been promulgated on 9th July, 1946—nearly an year and a 
half after the Ruler of the State was installed in December 1944, 
But to puta check on the unfair activities of the Roman Catholic 
Priests the then Political Agent had passed an order on 28th February 
1941 [D.O. No. G-59-CR/37 (III)] permitting the entry of Roman 
Catholic Priests only on certain conditions. 


The restrictions which were imposed in the former State Regime 
were still in force and Government had information with them to 
show that Christian Missionaries in the Udaipur State were indulging 
in political activities of an objectionable kind, really reminiscent of the 
two nation theory which had awful consequences in the history 
of India. Considering that such dangerous activities could not 
be tolerated by any responsible Government, they were not pre- 
pared to remove the restrictions altogether. In view of the political 
bias with which Christian Missionaries had carried on proselytism 
during the last half a century in the merged territories and in view 
of their active support of the dangerous Jharkhand movement, 
Government considered it necessary to put down the activities 
which led to fissiparous tendencies. In a conference held by the 
Hon’ble the Premier on 29th March, 1949 with three Roman 
Catholic leaders (Major Bernard, M.L.A., Shri G. X. Francis and 
Major A. W. F. da Costa) the policy of the State Government was 
fully and carefully explained and it was pointed out that India 
being a secular State, there was perfect freedom of thought and 
religion, but difficulties cropped up only when religious organisa- 
tions mixed this up with politics. At this conference it was 
pointed out by the Government spokesman that several non-Chris- 
tians had represented to Government about the activities of the 
Missionaries in the Integrated States, in particular about religious 
instruction being imparted in their schools. This had become 
necessary because ever since the opening of schools by the Tribal 
Welfare Department, Roman Cathcolic Missionaries had carried on 
persistent propaganda against suh schools and had represented 
this to the State Government also’ Although Father Vermeire had 
intimated that he had no objection to Government starting schools 
in Jashpur side by side with the Mission schools, the. Roman 
Cane Bishop of Ranchi kept on representing that this should not 
e done. 
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The prcmulgation of the Constitution was soon followed by the 
entry into Surguja and Udaipur of the Belgian Jesuits, the Luthe- 
rans and some other Missions, who had hitherto worked 
from the Ranchi district. Strong action was taken by these 
Mission authorities to spread Christianity amongst Uraons.. 
Having firmly and perpetually installed themselves in the State of 
Jashpur against the will of the then Rulers and owing to official 
pressure brought upon the Rulers by the foreign administration, it 
was used as a base of operations for further expansion into Udai- 
pur and Surguja territories. The Priests had earlier commenced 
their operations by sending Christians into the country who con- 
cealed the fact that they were Christians and took service as field 
labourers orlived with relations. When in course of time a suffi- 
cient number of such people had taken up their residence in the 
area the Preachers went into the country and appointed assisstants 
from amongst the Christians who had gone to live there and a 
mass movement of conversion to Christianity ensued. ^ Reports 
started pouring in upon the Government that these Pracharaks and 
other paid servants were mere pawns in the hands of the Priests, 
they acted as Vakils for the people in all matters and interfered 
continually in all temporal affairs. The Catholic, Lutheran and 
Swedish Churches soon established centres all along th: Surguja- 
Bihar border. In 1950, branches were opened at Ambikapur and 
Sitapur in the Surguja district, The authorities reported to Gov- 
erment that the method adopted by Christian Missionaries was 
as follows :— 


After preliminary investigation by a responsible (usually 
foreign) member of Mission they would establish themselves 
in a small village and try to gain the confidence of the village 
people. They would gradually start advising the village folk 
in their local problems and very often make out applications 
and complaints to be presented to the authorities. They would 
personally follow the matter in courts and thus gain the con- 
fidence cf the party. Selected Uraon boys would be sent out 
with the help of scholarship to the Missionary headquarters 
in Jashpur of Bihar fer training in handicrafts or for higher 
educaticn. Meanwhile earlier converts from Bihar would be 
brought dewn to the centres to move amongst the village folk 


to propagate the berefits of conversion. Local intelligent ' 


villagers (in meny cases Muslims) would then be selected and 
appointed as Pracharakas on apay of about Rs. 50 per month. 
These paid Pracharakas would move in the country-side doing 
propaganda,.. paving the way for the Missionaries to tackle res- 
ponsible: individuals in nearabout villages. Meanwhile recent 
converts at the Centre would receive special attention, new 
clothes, personal advice on agriculture, free chemical manures 
and attention at hcme to make the houses look distinct from 
others in the village. They would open schools wherein only 
z orpective converts would be admitted. Free medicine would 
he istributed on bazar days, Prospective converts being treated 
ree while others were charged. They would make arrange- 
ment to distribute paddy and other seeds free to certain select- 
ed families. In some cases cash grants were also reported to 
bave been given. Loan were advanced and the borrower was 
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told directly or indirectly that if he became a convert he need 
not repay the money. Thus, by the system of preferential t-eat- 
ment and with temporary physical benefits displayed before 
them an atmosphere in favour of conversion was being created. 
In some cases reports of coercive methods being used were also 
received. 


As Missionary activities spread in Surguja district local 
non-Christians got alarmed. In 1952, leading citizens of the dis- 
trict, including the Maharaja of Surguja distributed pamphlets and 
addressed gatherings advising the Adivasis not to give up their 
religion for the sake of monetary benefits or temptations. 


This tension was atributed chiefly to the objectionable 
methods followed by Missionaries, some of which may be narrated. 
On 5th May, 1951 at about $8 p. m, in village Chando, Rey. K. C, 
Burdett, a foreign Missionary took out a procession with about 29 
followers in a truck and moved into some village, singing provoca- 
tive songs denouncing the Hindu religion, The matter was re- 
ported to the police and offence was registered. As Shri Burdett 
offered an unconditional written apology, the case was not prosecut- 
ed, In village Salba, Police Station Baikunthpur, 16 Christian Prea- 
chers entered the house of one Charan Uraon on the 7th November, 
1952, threw away his utensils and threatened him with violence, 
because he had opposed conversion. These persons were prosecut- 
ted and each of them was convicted. On another occasion in the 
same village, recently-appointed Christian Pracharakas, as alleged, 
used threats and intimidation against local Uroans for which they 
were prosecuted under section 506, Indian Penal Code. Reports 
of the use cf violence and threats by a group of recently appointed 
Pracharakas were received from other village in the area and 
offences were registered. Rev. J. J. Christy, head of a mission with 
headquarters in Palamau district who was organising centres in the 
Surguja district adjoining Palamau district, was also reported to 
have indulged in smuggling rice to Bihar in contravention of Gov- 
ernment orders and to have assaulted public servants who tried to 
check the smuggling activities. Cases were registered against him 
and he wes prcsecuted. In both these cases he has recently been 
convicted. Another case of a village Headman was reported in 
which the Headman ccmplained that when he had gone to village 
Amadoli near Madguri to make enquiries about new arrivals Lutia 
and other Christians of the village caught hold of the Headman 
and snatched his dress and beat him. A report was made to the 
police and investigation was started. The four Christians concern- 
: ed were convicted ina court of law. In connection with this case 
Rev. F. Ekka of the Catholic Ashram made a false com laint 
against the Head Constable who had investigated the case. kas 
complaint was investigated by the Sub-Divisional Officer, Police, 
Ramanujganj, and was found to be entirely false, presumably made 
to gain favour of the Uraon converts and to discourage police 
cfficers from performing their duties 


Besides these criminal offences registered and investigated 
numerous ordinary complaints made by villagers against the ob- 
jectionable activities of Christian Missionaries were’ presented to the 
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district authorities at Ambikapur. Some ofthem mav be enumerated 
here :— 


Thirteen villagers of village Dhajji and Sukhari, Police Station 
Samri, complained against Patras Kerkatta of the Roman Catholic 
Mission along with other Pracharaks who addressed a meeting in 
the village stating that the Congress Raj was bad because it was 
giving trouble to the Christian people ; that Christians were getting 
a Raj in which people would get all facilties. They asked the 
vill agers to refrain from paying Malguzari dues to Government, cut 
the Gavernment forest, assault officers who would check them and 
also to beat the persons who refused to join hands with them. He 
asked them to unite together against Government and threatened 
that those who did not co-operate would be turned out of the villages 
when Christians got Jhar-Khand. Complaints against Rev. Kerketta 
were made to the authorities at different times by the villagers of 
Mandwa, Nawadikalan, Karcha, Khujuridi, Shahapur and Kandri. 
It was brought to the notice of the local officials that Patras Kerketta 
had baptized two Uraon babies when their grandmother had taken 
them for getting medicine for some eye trouble. Apprehending a 
breach of the peace the Sub-Divisional Officer, Ramanujganj, held 
a spot enquiry. According to the wishes of the villagers the babies 
were reconverted to Hindu religion and Patras Kerketta tendered an 
apology to the Additional District Magistrate. 


Instances also came to the notice of the authorities to 
show that Missionaries deliberately put up false and frivolous com- 
plaints against Government Servants, so that the activities of the 
Missionaries could be carried on without being brought to the 
notice of the higher authorities. Enquiries were made by superior 


officers on all complaints made by the Missionaries and invariably 
most of them were found to be baseless. 


Government got enquiries made as to the number 
Sons reported to be converted. It was found that where 
four Uraons were converted in the year 1948, 
1949, fivein the year 1950, there were 40 Conversions in the year 
1951. In 1952, the number of Conversions went up to 4,003 and 
in 1953 the total number of persons converted was 877, and in 1954 
223. ]t was noticed that conversions had been confined solely to 
Uraons and in numerous cases entire families had been converted. 
Whereas, Mission activities were confined 
prior to 1951, it was extended to 23 villages of Surguja district 
where large number of conversions took place, - 


of per- 
as only 
none in the year 


_ Tt will thus be seen that whereas on the one hand an im- 
pression was being created all over India at the instance of foreisn 
Missionaries engaged in the Udaipur and b 


1 especially 
resentment was mounting up. Goy- 


the agitation was confined only to 
ether other areas of Madhya Pradesh 
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where the Missions were working were also effected. It must be 
noticed that about 30 different Missions are working in Madhya 
Pradesh with varying number of centres in each district. Almost 
the entire Madhya Pradesh is covered by Missionary activities 
and there is hardly any district where a Mission of one denomina- 
tion or the other is not operating in some form or the other. 
More than half the people of Madhya Pradesh (97.4 per cent) con- 
sist of members of the Scheduled Castes, Scheduled Tribes and other 
Backward Classes and it is amongst these that Missionary activities 
are mcstly confined. The background of Missionary activities in 
the oid Madhya Pradesh and the mergcd States was repeatedly 
brought to Government's notice as a warning to be taken notice of 
and the almost similar methods adopted by the Roman Catholic 
and other Missions in the new areas of Surguja and Udaipur States 
was reported to be of great significance. Missionaries had 
vehemently denied allegations of proselytism and anti-national 
activities and had levelled charges against local officials whenever 
enquiries were made by such officers. In respect of authorities 
outside Madhya Pradesh these Missionaries also complained against 
the attitude of the Madhya Pradesh Goverament and vile propa- 
ganda against the Government was carried on in the foreign press. 
In these circumstances, Government decided to get the matter 
examined thoroughly through an open and public enquiry and the 
Committee came to be appointed. 


CHAPTER IIL.—CASTES AND TRIBES OF MADHYA 
PRADESH 


As Missionary activity in Madhya Pradesh is confined most- 
ly to members of certain Tribes and to certain border areas, it is 
desirable to have an idea of some of the important Tribes, their 
occupations, characteristics and social customs. 


We shall first refer to the important aboriginal Tribes of 
Uraon, Baiga, Marias and the Gonds. 


How simple-minded and capable of being duped easily 
the Tribals are, will be apparent from some of the Tribes whose 
characteristics and customs we have studied in some detail. The 
Uarons, according to the 1941 Census, were 1,64,731 in number. 
Ttisa Dravadian Tribe inhabiting the Korba Zamindari of Bilas- 
pur district, the former States of Udaipur and Jashpur in the 
Raigarh district and Surguja district. The Uraons have no 
sub-castes among them. They have numerous Gotras after the names 
of plants, trees, animals and birds, etc. Marriage within the Gotra is 
not permissible. In marriages and other social customs and habits 
they follow the conventional practice of the Hindus. 


The Baigas are found in the Dindori tahsil of Mandla district, 
Baihar tahsil of Balaghat district and part of Bilaspur district adjoing 
the Mandla district. Itis one of the most primitive Tribes of India. 
The Baigais a good hunter, who loves his bow and arrow. He 
occasionally prepares baskets and bamboo mattings. 
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The Marias are members of another primitive Tribe found 
in the Chanda and Bastar districts. Hunting is their important voca- 
tion on which they occasionally spend months together. 


The mest numerous of the aboriginal Tribes, the Gonds, 
reside in Sanjari-Balod and Bemetara tahsils of Durg district, Baihar 
tahsil of Balaghat district and throughout the Mandla, Raipur, Chhind- 
wara, Betul, Chanda and Bilaspur districts. They are mostly agricul- 
turists although some are landless labourers. At one time they were 
Rulers of Gondwana and consequently an aristocratic section of the 
Gonds has arisen. Hindu rites and customs in respect of marriages 
and Observance of festivals are followed, Holi, Dasera, Diwali and 
Shivaratri are observed and they dress like other Hindus. 


. Whether the aboriginal Tribes are Hindus or not has been a 
question of great controversy. The Missionaries have throughout 
claimed that they are not Hindus. A continuous attempt has been 


made by these organizations to foster a sense of separateness amongst 
the Tribes from the rest of the Hindus, 


wale At the time of the Mahabharat such great men as "Vyas" and 

Vidur" were the off Springs of the connection of the Aryan with the 
aborigines, Satyavati who was the daughter of the Koli chieftain, be- 
came the queen of King Shantanu. Dhritrastra, Pandu and Vidur 
Were the offsprings of Vyas. At that time no stain was attached to 
Intermarriages between the Aryas and the aborigines. Bhima married 
Heedimba and Arjun married Naga girl called Ullupi. 


The Nishadas were an aboriginal tribe. 


included in the Pancha-Janah, j. e the five-f 
c 3 anah, i. e. -fold Aryas. Gradual] the | 
Nish adas were incorporated. Where a tribe has insensibly been cance | 


ted into a Caste, it preserved its original name and customs, but 


modified its animistic practices more and more in the direction of 
umerous examples of this process are to be 


Wn verse about the mixed origin of those who 
Hindu Society: It is as follows:— 


BUI YF: PAg : 
adiisvaq 0. y 


(Bhevisya Mahapuran ( ha 2 V iae 
a -hapter 42). almiki the aut! eit i 
Rama : , author of the Epic 
; eee and Hanuman the so-called monkey God were also abori- | 


ME Nonton takes place is as 
aboriginal tribe having someh t 
onin the world and become | : i Y a 
y anded 
themselves in one of the most distinguished cane anas" to enrol | 
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It is not easy to find any scund reason for isolating the tribal 
people from the Hindus in view of the repeated admissions made that 
the animistic or tribal religion was hardly distinguishable from the 
Hindu religion. The mystery is solved when we com? to examine the 
Missionary activities within these tribal areas. 


But in the Census of 1941 there was a sharp departure from the 
previous one of 1931. The heads were counted communitywise ins- 
tead of on the basis of religion. To elucidate the matter, a tribal who 
belonged to the so-called scheduled tribes was classified as such under 
the original community table despite his or her being a Christian by 
faith. The consequence was that to all appearances the all-India 
figures for Indian Christians in that year were shown as 0,040,065 
which was less by 256,098 than the previous all-[ndia figure, 
viz., 0,296,733 as recorded in 1931, That, however, did not 
mean that Christianity failed to progress in the decade 
between 1931 and 1941. The explanation of this paradox 
is to be found in the short note on community made by Mr. Yeats, 
the Census Commissioner of India (Chapter IV, pige 29, Volume I, 
Census of India, 1941, Part I Table) where he discloses that approxi- 
mately one-twentieth of the total tribal population falls within the 
Christians on the religious basis. Calculating the total figure for the 
whole of India on the lines indicated by him, it would be found that 
there was actually an increase of 3,474,128 persons approximately 
among the Christian community during the decade 1931-41 (pages 
448—449, Christian Proselytism in India by Parekh). 
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PART IT 


CHAPTER I:--MISSIONS IN MADHYA PRADESH 
AND INDIA 


Missionary organisations are so wide-spread in this country that 
they seem to constitute “a State within the State". The Roman 
Catholic Church is a highly centralised organisation, spread over all 
the world with power concentratcd in the Pope, who, in the words of 
Pope Leo XIII Gn the encyclical letter, dated June 20, 1894) “holds 
upon this earth the place of God Almighty”. Hence he is crowned 
with a Triple Crown as King of Heaven and of the Earth and of the 
Lower Regions. 


The foreign personnel in India now numbers 4,877, an excess of 
500 on the returns for 1951, The increased personnel has occurred 
in the smaller Missions, most of which do not yet have any organised 
churches associated with them. (Compiler’s introduction Christian 
Hand-Book, of India 1954-55). | 


dg In Madhya Pradesh, there are Indian personne! 251 and foreign 


CHAPTER IL—HISTORY OF CHRISTIAN MISSIONS 
WITH SPECIAL REFERENCE TO OLD MADHYA 
PRADESH AND THE MERGED STA'TES 


After giving a history of various Christian Missions the Report 
says ;— 


The Missionary work cf Western Christe 
rival of 2 Ru in 1498. 'This shou 
eginning of the aggressive Missionary Erz i i 
in India. In 1498 Vasco de CORDE dos e atte SPUR 
occasion he had no intercourse with 
India a second time in 1502, he was surprised to find 
munity cn the western coast of India. 


Although in the sphere of trade and c 
on the West coast made very substantia] p 


was at first achieved in their missionar i 
ach | y endeavours. The K f 
Portugal, dissatisfied with the small progress made, applied io ndis 
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Loyola to send the entire Jesuit Order to India. The motto of Por- 
tuguese adventure in India was “the service of God and our own ad- 
vantage”, and King Manuel was determined to use all available re- 
sources to achieve this object. Loyola could not grant the request ; 
but in 1541 Francis Xavier, the greatest of all Jesuits, was sent to the 
East, and the day of his arrival may well be called the birthday of 
Roman Catholic Mission in India. He only spent about four and a 
half years in the country, but in that brief space of time he is said to 
have baptised about 60,000 people, nearly all from the hsherman castes, 
living cn the South-West and South-East coasts of India. They poured 
en masse into the Church. 


This mass movement work of the Jesuits was in fact an appeal 
to material interests. The-Fishermen of the South-East coast were 
constantly raided by pirates. One of their fellow countrymen, living 
in Goa who had become Christian, persuaded them to apply for help 
to the Portuguese Viceroy. Soa deputation was sent to Goa, and the 
Viceroy agreed to deliver them from their enemies on condition that 
the whole caste became Christian and subjects of the King of Portugal. 
The bargain was ratified by the baptism of all the delegates then and 
there. A fleet was sent, the pirates were dispersed, and the whole 
caste was baptised in a few weeks. 


The impatient Xavier, still dissatisfied with the result of 
his labour, wrote to the King of Portugal that -the only hope of 
increasing the number of Christians was by the use of secular 
power of the State. Asa result of this note, the King issued orders 
that in Goa and other Portuguese settlements “all idols shall be 
sought out and destroyed, and severe penalties shall be laid upon 
all such as shall dare to make an idol or shall shelter or hide a 
Brahmin” (Page 54 History of Missions Richter). He also 
ordered that special privileges should be granted to Christians in 
order that the natives may be inclined to submit themselves to 
the yoke of Christianity. (P. 54—ibid) Thus the Portuguese 
continued their work of “Winning Indians for Christ their Lord” 
with the mighty sword in one hand and the crucifix in the other. 


A new departure was made at the beginning of the 
seventeenth century by another great Jesuit Missionary. He was 
an Italian of noble birth, of great intellectual ability and devotion. 
He came to Madura, capital of a Hindu Kingdom, outside the 
jurisdiction of the Portuguese Viceroy. His name was Robert De 
Nobili. He saw that the policy of Xavier and other Catholic 
Fathers who were making mass conversions of lower castes by using 
the secular power of the State was disastrous. He clearly saw that unless 
the higher classes were won for Christ the Church was not going to 
drive her roots into the soil of India. So he at once threw over the 
policy of Xavier and struck out a line of his own. 


Nobili appeared in Madura clad in the saffron robes of a 
Sadhu with sandal paste on his forehead and the sacred thread on 
his body from which hung a cross and took his abode in the Brah- 
min quarters. He thus attracted a large number of people He 
gave out that he was a Brahmin from Rome. He showed docu- 
mentary evidence to prove that he belonged to a clan of the parent 
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stock that had migrated from ancient Aryavart and assured the 
members of the high castes that by becoming a Christian one did 
not renounce one’s caste, nobility or usage. (Pages 65—70 Christians 
and Christianity in India and Pakistan). He learnt Tamil, Telugu 
and Sanskrit, and took up the Brahman style of living. He wrote 
in Sanskrit a Christian Sandhyavandanam for Brahmin converts. 
He declared that he was bringing a message which had been taught 
in India by Indian ascetics of yore and that he was only restoring to 
Hindus one of their lost sacred books, namely the 5th Veda, called 
Yeshurveda. It passed for a genuine work until the Protestant 
Missionaries exposed the fraud about the year 1840. (History of 
Missions, Richter, Page 67). In five years, from 1607 to 1611 he 
baptised 87 Brahmins. This Brahman Sanyasi of the ‘Roman Gotra’ 
Father De Nobili, worked for 40 years and died at the ripe age of 
89 in 1656. It is said that he had converted about a iakh of persons 
but they all melted away after his death. By 1700 India had 6,00 000 
of Catholics. e zs 


The Protestant Period. 


The Missionary work of the Protestant i i 
in 1706. Soon after the Dutch, the pue RD Ind 
established a number of factories on the eastern and western @ F 
of India. In 1706, German Lutherans, sent by King Frederick IV 
of Denmark, reached Tranquebar as Missionaries to the Danish 
Possession in India. Their work at first was mainly confi ze 
the Danish and English settlements, Later they did a lot of Sachs 
ing, teaching and Bible translation ML 


Anglican Missions. 


The Danes had scarcely comme g 
nced iti 
when they were superseded by the British, Te prius IEDON, rd 
Mission established in India was that of the Baptists OREL 


lished his headquarters at the Dani 
few miles north of Calcutta. i ERR nent ee erempore, a 
Master and Professor of Bengali Marathi ey 
newly established college in Calcutta ior t 
earns a seres Thus, Carey's activities were 
: e verampore trio, viz, Carey Marshman and E rd 
23 Di ar 
invecüves against both Hinduism "Islas, "gre, and scurrilous 
| and i i 
Alexander Duf, the Scottish Missionary, dem UR Do tial of 
ch began 


Li 


Duff was confronted With the same position in Bengal that 
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faced De Nobili at Madura two centuries earlier. The Situation 
which the Missionaries had to face in the middle of the last cen- 
tury is well described by Captain Cunningham in the History of 
the Sikhs (1849) in these words: “They cannot promise aught 
which their hearers were not sure of before . . . . the Pandit 
and the Mullah can each opose dialectics to dialectics, morality 
to morality, and revelation to revelation. Our zealous preachers 
may create sects among themselves, they may persevere in their 
laudable resolution of bringing up the orphans of heathen parents 
Ped . but it seems hopeless that they should ever Christia- 
nise the Indian and Mahomedan worlds" (pages 19-20). The Indian 
Christians drawn nearly entirely from the lower castes were looked 
down upon and despised. It seemed impossible that they could be 
the evangelists of India. Dr. Duff, therefore. conceived the plan 
of converting the Brahmans by means of English education satu- 
rated with Christian teaching and with the help of the English 
providing them with Gcvernment jobs. Dr. Duff's example was 
followed by other Missionaries, and high Schools and colleges were 
founded during the next fifty years in all parts of India with lavish 
aid from Government. The Government despatch of 1854 provided 
thatthe education imparted in the Government institutions should 
be exclusively secular. Canon Mozley, discussing the prospects of 
Christianity in the fifties of the last century, warmly supported 
the neutral attitude of the Government and argued that their ‘‘so- 
called Godless education left the Indian mind purged desiring to 
be filled. Several witnesses before the Parliamentary Committee 
of 1853 affirmed that government schools were doing pioneer 
work for Christianity" (Mayhew : Christianity and Government of 
India: page 177). The underlying policy of the Educational Des- 
patch was apparently that the Missionary institutions should im- 
part the knowledge of Christian religion directly while the Gov- 
ernment institutions were to do the same indirectly. With this 
object the Mission institutions came to receive grants as much as 
five times of all private institutions put together and they got con- 
trol of almost all the secondary schools (ibid page 170). In the 
shaping of Governmsnt policy on education, there was a tendency 
to identify the interest of Government and Christian Mission 

3 4 the Missions definitely included the education of all 
kinds and grades among their instruments for the evengelisation 
of India (ibid page 160). 


Two years after the Mutiny, Lord Palmerstone, Prime Minis- 
ter, could say in public: “It is not only our duty but in our own 
interest to promote the diffusion of Christianity as far as poss- 
ible throughout the length and breadth of India’ (page 194; 
ibid). The Secretary of State Lord Halifax appended the state- 
ment to it : viz., “Every additional Christian is an additional bond 
of union with this country and an additional source of strength to 
the Empire" (page 194: ibid; and page 29: Missionary Principles 
and Practice by Speers). In 1876, there was a chorus of official 
praise when Lord Reay (Bombay) introducing to the Prince of 
Wales a Deputation of Indian Christians said, referring to the 
Missionaries. “They were doing for India more than all those 
civilians, soldiers, judges and governors whom your Highness has 
met”. Sir Charles Eliot (Bengal) described their work as “an 
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unrecognised and unofficial branch cf the great movement that alone 
justifies British rule in India." Sir Macworth Young (Punjab) des- 
cribed them as “the most potent force in India" (page 194 : Christia- 
nity and Government of India by Mayhew). During the first half 
of the ninteenth century there were a few converts from distinguished _ 
and talented families in India. But in the latter half of that 
century there arose powerful movements of Arya Samaj, Brahma 
Samaj and Theosophy. Great spiritual personalities like Daya- 
nand, Ramkrishna and Vivekanand, Madam Blavatsky, Col. Olcott 
appeared on the scene. The religious upheaval made all the 
attempts of the Missionaries among the intelligent classes wholly 
abortive. ` 


The growth of the Protestant Church during the period 
of British Raj in India was due mainly to the great patronage and 
support the Church was getting from the Government of India. 
Instances of Land grants and financial aid to build Churches, 
missionary centres, hospitals, educational institutions etc., are 
numerous, All Cathedrals entrusted to the Bishoprics under the 
Ecclesiastical establishments were built from State funds. Not only 
in cities and towns and in military stations in British India but 
in almost every Indian State we can find big Churches and Mis- 
sionary buildings erected almost entirely with Government aid 
To protect the Christian converts and their inheritance in British 
India, Act XXI of 1850 was passed, as the then prevailing customar 
law stood as an impediment to conversion of Hindus to Sd 
religions. All the concessions given to missions in about 350 major 
Anglican centres need not be mentioned in detail in our Report. 


Inthe Residency area of every S i 
ea y State there stand to th 
huge churches and other mission buildings for the P Ue 
which lands and nearly all funds were contributed by the Ruler or 
Chief of the State at the instance of the English Residents or Poli- 
fel Agente, Pking of patronage froma non-Christian country 
or evangelism wi i i i i i 
pes g In its territory is unique in the history of 


For the purpose of under: i i | 
; F ; à standing the i | 
intensified Missionary activity aS ja nca A 
e Ste » it is necessary t t 

glance at the origin of Missionary enterpri DES 
Eo cake uen et Mi y €rprise at Ranchi, which can l 
ry of Chhota | 
Nagpur. As far back as | 


territory formerly comprised in Jashpur 


; ts h 3 í 
in 1885 they were joined by the R ane Siem aoon | 


Before 1948 the diocese i 
$ r 1 of Ranchi i i 
ae consisted of eight feudatory states ded ae eee 
anchi and one in the diocese of Nagpur, VE es 
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strictly forbidden in all those States. In 1907, however, a great 
movement of conversion took place in Jashpur State, but for nine 
years the Missionaries could not even erect a shed to live in. By 
and by five Mission stations were erected. Another movement of 
conversions took place in 1935 in Udaipur Srate. Till 1941 no 
priest or catechist was allowed to enter the State. From 1941 to 
1949 the priest was allowed to go from outside the State to visit 
persons dangerously ill and four times a year to say mass. But 
he was prohibited from staying more than 48 hours in the State. 
With the integration and merger of the States in 1948 and the 
promulgation of the Constitution in 1950 full freedom was conced- 
ed to the Missionary activities. The diocese of Raigarh and 
Ambikapur was erected on the 13th of December, 1951 by being 
cut off from the diocese now Arch-Diocese of Ranchi. The dio- 
cese still forms part of the Ranchi Mission (1954 Catholic Directory 
page 264). 


The aboriginal tribes of India afforded a promising field for 
the Missions; and accordingly, the Belgian Jesuit Mission entered 
the field in 1885 and has since then been collecting a large following. 
The Catholic Jesuit Missionaries also tried to exploit the agrarian 
grievances of the aboriginals and as is evident from the Commissioner’s 
report to Government in 1890 wherein he stated that Mr. Renny, 
the Deputy Commissioner of Ranchi “condemns the action of the 
Jesuit priests in very strong language, charging them with encouraging 
the discontent and laying at their doors the responsibility for 
disturbances which might h ve led to serious consequences" (page 
18 : Legend of the Kols). It is well-known that in 1895 there was an 
uprising of aboriginals led by a German Mission convert by name 
Birsa who styled himself as the brother of Jesus, and it had to be 
suppressed with military aid. : 


There was a similar rebellion in 1910 in the Bastar state which 
was attributed to the activity of a Missionary by name Mr. Ward. 
In the report, dated the 12th July 1910, the officer in charge of 
the expeditionary force in the Baster State stated that Mr. Ward 
was the most dangerous man in the State. Mr. Ward was trans- 
ferred to some place outside Bastar, but even from there he 
wrote secret letters to the Christians in Bastar, instigating them to 
agitate for his retransfer to Bastar and inasearch ofthe house of 
certain Christians “‘treasonable and seditious correspondence was 
found". Mr. J. May, Diwan of the State, wrote to the Mission 
authorities at Raipur to say that on enquiry he was satisfied that 
he and the Christians were instrumental in causing great deal of 
disloyalty and discontent. Mr. Ward subsequently was sent back 
to America. 


In 1936-37, there was an unauthorised attempt made by the 
Jesuit Missionaries to enter into the Udaipur State for Missionary 
enterprise. It was found on enquiry by the Agent to the Governor- 
General that they used their station at Tapkara outside Udaipur 
State which was a forbidden area for proselytizing the subjects of 
Udaipur, by making loans to people to attract converts and 
opening Mission schools in Udaipur State without permission and 
the abstraction of 120 boys and girls from Udaipur for education 


^ 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


[ Is } 


in the Mission centre at Tapkara, and the Government of India 
warned the Jesuit Mission that any further development of Mis- 
sionory enterprise in the Udaipur State should be avoided. The 
Missicn was also asked to maintain a register showing in the case 
of cach new convert, his name, his father's name and other parti- 
culars including any kind of material benefit given to the converts 
at the time of their converson (Col. Meek's Report). 


In 1948, Rev. Lakra. the head of the Lutheran Mission at 
Ranchi, attended the Conference of the World Council of Churches 
held at Amsterdam. Mr. Dulles from America was also present 
there. As a result of the money received from the United 
Lutheran Church in America amounting to 8,000 dollars and 
Rs. 90,000 in 1953 there were conversions in the Surguja district 
ona mass scale (Gharbandhu, November 1952, page 13, and Ghar- 
bandhu, November 1953, pages 15 and 1€). The Mission also 
obtained from America Rs. 67,500 to make good the deficit in its 
expenditure (Gharbandhu, December 1952, pages 4 to 7). It is 
clear that in the keen competition that arose between the various 
Missions it was found necessary to advance Rs. 30 to some of the 
converts as an inducement to change their religion. (Gharbandhu, 
December 1952, pages 2 to 5), In 1954, the Lutheran National 
Missionary Society requested for a grant of a large amount for 
engaging the services of the Uraon personnel needed for mass 
conversion work and through the good offices of Dr. F. A. 
ed Chairman of the Lutheran World Federation Commission 
of World Missions, and Dr. C. W. Oberdorfer, the Federation Pre- 
pou of India, they secured a grant of 1,500 dollacs on the basis 
© Partnership in Obedience’. (The National Missionary Intelli- 
PRAE PHI 1954. page 5). There was practically an invasion 
in the Surguja State of Missionary enterprise backed by substantial 


finance and personnel it the r t th (t o a 
WI h he esul a tl e 
aere were more th in 


Atthisstage it may be necessar 


f 4 to se ission- 
aries penetrated into the E 4 P aw dno Miestom 


3 astern States of Madhya Pradesh. In 
d Sir Andrew Fraser who was then Commissionar of Chhattis- 
garh gave authority without reference to the local Government for 
acquisition of land for Mission purposes in the Bastar State, when 


it was under the Government ma 
Vh nagement. The deve 
which accurred thereon have already been stated above pects 


Germ:n Lutheran : 5 
State without the permission of the Ruler mal Gaia Sapa to 
the Local Government. Inspite of the C lef’s protest the. NEA 
authority did not take any action and one of the Missio a 
ly preached disobedience to the Chief's orders in Dae Sol 
begar, although rendering of such services was due p e ne 
free holders only. The Missionaries generally made Bono to 
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the ryots that they would secure their freedom from various petty 
demands from the Darbar. As this introduced the principle of 
insubordination, one Missionary was removed from the State under 
the orders of the Commissioner of Chhota Nagpur who acted then 
as Political Officer. Later a European Diwan found that the 
Christians were getting quite out of hand and he dealt firmly with 
the position. He formed the opinion that the majority of the 
people who joined ihe Missions did so inthe expectation of some 
material advantage and not for any spiritual benefit. 


The circumstances in which the Rajah of Jashpur came to be 
deposed are highly significant, to show the influence which the 
Missionaries exercised on the Government ofthe day. In 1906 the 
German Luteran Mission applied for the isssue ofa lic:nce to permit 
entry of Indian preachers into this State. The Rajah was reluctant 
to grant the permission for the entry of the preachers, but was 
prevailed upon by the Political Agent, Mr. Laurie to withdraw his 
opposition. M. Brett the new Political Agent, found that about 
30,000 people and 15,000 were claimed, respectively, by the Roman 
Calholics and the Lutheran Mission as enquirers and they were all 
of the Uraon tribe. He reported to Government that the Chief 
had accepted the agreement mentioned above under pressure from 
the Political Agent, but the Central Provinces Government held 
that the Chief could not be given general permission to forbid all 
Missionaries and preachers from entering the State. But at the same 
time it warned the Missionary Societies that they could not expect 
any support from Governmgnt against the Chief, if their preachers 
encourage the subjects to resist his lawful demands. But on account 
of continuous conflict between the Chief and the Missionaries the 
Political Agent, Mr. Blakesley made a thorough enquiry and sub- 
mitted a full report to the Local Government in 1913. He pointed 
out that the movement towards Christianity in the Jashpur State 
was in no sense a religious one, and that the Missionaries had 
acquired a considerable hold on the people by means of loans. 
He also showed that under the guise of religious proselytism politi- 
cal propagande had been spread throughout the State. His recom- 
mendation was that the Chief should be permitted to exclude the 
Jesuit Missionaries and their catechists but the Government declin- 
ed to accept his recommendations. Mr. Blakesley's statement 
as to the nature of the religious proselytism was later amlpy 
borne out by an admission made by the Arch Bishop 
of Calcutta to Mr. Napier, the Commissioner of Chhattisgarh 
| in 1912. The Arch Bishop said to Mr. Napier, that putting 
j aside all cant he did not suppose that the majority of the aboriginal 

Christians in the State had much feeling either way in the matter 
of religion and that they embraced Christianity in the hope that 
material benefit would result to themselves. The trouble arose 
in 1922 in Jashpur when a Society by name ‘the Unity Samaj’ came 
to be formed by the Lutherans of Ranchi, and there wasa report 
of a dangerous movement amongst Missions’ preachers in the State. 
The Roman Catholic Arch Bishop of Calcutta wrote tothe Political 
Agent sending an account by one of his priests that Lutheran 
preachers had been fomenting trouble that would lead to a rebellion 
which in fact did ensue and resulted in the deposition of the Rajha 
of Jashpur. It was to avoid such trouble that the Conversion Act 
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1936 came to be enacted by the Raigarh Darbar. 


'The Statutory Commission of 1928 grouped the backward 
tracts into two large categories, one as wholly excluded areas and 
the ctheras partially excluded areas. It was found that the aboriginal 
people such as the Gonds had taken part in political movements, 
viz.. Non-co-operation movement of 1920-21, the Nagpur Flag 
Satyagrah of 1923 and thr Forest Satyagraha of 1930. (Page 49 the 
Aboriginal Problem in the Balaghat District). In the annual report 
intended for submission to the British Parliament the aspect of 
.forest Satyagraha, was particularly stressed to show that the violation 
of the Forest Laws enabled tbe agitators to achieve a substantial 
measure of success in fostering unrest among the tribes. (India in 
1930.31 page 554). When the proposals of the Statuory Commissicn 
came up before the Parliament, Col. Wedgwood said that he had 
received “An infinity of letters from India", urging that the tribes 
“should be allowed to be looked after by the Indians, but in his 
opinion the educated Indians wanted ''to get them in as cheap 
labour',. Adverting to the African parallel he expressed his convic- 


tion that the best hope for backward tribes everywhere lay in the 
‘Christian Missionaries. 
te 


As a result of the’ Statutory exclusion of these tribes they had 


been treated as if they were the close Preserve for Missionary 
enterprise. 


"In Mandla the situation has grown i i 
‘ ser f e 
Fathers of the Apostolic i uM HU 


prefacture Jabalpur are roselytisin 
onan unprecedented scal J i E iUe 


p 1 e and on the method that would have 
been considered disgraceful in the middle ages." 


Further he says: 


urp many of the functions of 
to interfere 


Reviewing the whole T . > 
j EANA question in the light of its histor 
one is driven to t i : S history 
Wb. tO o the conclusion that they established a Stare within 


JHARKHAND 
The separatist tendency that 


um Mis E I has gri i f 
the aboriginals under the influence of the WIS um 
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Catholic Missions is entirely due to the consistent policy pursued 
by the British Government and the Missionaries. The final segre- 


gation of aboriginies in the Census of 1931 from the main body 
of the Hindus considered along with the recommendations of the 
Simon Commission which were incorporated in the Government of 
India Act, 1935, apparently set the stage for the demand of a sepa- 
rate State of Jharkhand on the lines of Pakistan. The stages by 
which it culminated in the demand for Jharkhand will be clear 


from what follows. 


In 1941, Shri M. D. Tiga wrote and published a book 
entitled Chhota Nagpur Ker Putri (the daughter of Chhota Nag- 
pur). It was printed in the Gossner Evangelical Lutheran Press, 
Ranchi. At page 19 of that book it is found : 


ugani maè ussdfee n ufum adum Fah Woes d aA a 
Us TA AS HAH GHC qe UA FET ATTTT fama afad xe. 
aga aga YEW HIS OH m AAT FE gT JE daa, alt mx ATA AET 
amg safa ama Wat TAT. AIAT sit sg up le a Ñ 
afaa agant b HUW AA À AG R. 
(English Translation.) 


“Looking to the political and economic backwardness of 
the Adivasis, a Sabha was formed in the year 1898. Its origi- 
nal name was Chhota Nagpur Christian Association. As it 
grew, it became somewhat strong in 1915 and its name became 
Chhota Nagpur Unnati Samaj. The same Sabha since 1938 is 
called Adivasi Mahasabha.” 


In the Survey and Settlement Report, Ranchi, 1927—35, 
there is a reference to political movement started by one Tana 
Bhagat and this Unnati Samaj about the year 1915. The Tana 
Bhagat movement was in its origin purely religious and confined 
mainly to the Uraons, aimed at substituting Hinduized religious 
doctrines for the animistic beliefs of the people. The Unnati 
Samaj was a movement organised by Lutheran Christians amongst 
the Mundas directed towards the moral and social improvement of 
people. These two movements were originally separate and non- 
political but about the year 1921-22 under the influence of the non- 


"co-operation movement they merged into one and developed an 


attitude which was antagonistic to landlord and distrustful of Gov- 
ernment. As the movement gathered force, the Police in 1922 had 
to take strong action against Tana Bhagat when Tana Bhagat’s 
Panchayat attempted to fine a raiyat. Thereafter there was the 
first session of the Adiwasi Sabha Conference on 99nd January 1939 
at Ranchi, which was presided over by Shri Jaipalsingh, M. P. 
(page 33 Adiwasi Mahasabha Visheshank March, 1939). In the 


presidential Address he said as follows : 


“The Adiwasis are all now one in their struggle for 
freedom from the tyranny of mere numbers. We offer a 
united front, an amazing fact in the annals of the aborigines. 
All the Missionary institutions working here are with us, 


doge faMaacald vara Bas 
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i the Bengalis are 

remarkable achievement. Even ga ; 

e separation, the Europeans, and Anglo-Indians are 
openly showing us their sympathy." (p. 34, ibid). 


iwasi by the Jharkhand 
Adiwasi Mahasabha was superseded by | 
"Part E OR Hun by Jaipalsingh at the annual session of the 
Gap of 1950 at Jamshedpur with the membership being open to 
meer as well (Abua Jharkhand Jaipalsingh Visheshank, 
16 Tanuary 1955, p. 15.) 


i between 
h was a controversy in the newspapers 
Shri euh and Professor Hayward his Secretary as regards 
the person who had received the amount of Rs. 50,000 from the 
Muslim League. (Jharkhand News, dated Ranchi, the 6th March 
1949.) 


This attempt of the Adiwasis initiated by the Christian 
section thereof isa feature which is common to the developments 
in Burma, Assam and Indo-China among the Karens, Nagas and 
Amboynes. This is attributed to the spirit of religious nationalism 
‘awakened among the converted Christians as among the followers 
of other religions. But the idea of change of religion as bringing 
about change of nationality appears to have originated in the 


Missionary circles, as one gathers from the following Passage regard- 
ing the Karens of Burma : 


“Before the coming of the Missionaries the Karens were a 
subordinate Hill Tribe, animist by faith. The Missionaries 
gave them education and through the translation of the Bible 
a written language. This remarkable achievement, the giving 
of a nationality to a people, has resulted in one embarrassment, 

issionaries are held Tesponsible for slowing up the Burma. 
nization of the Karens aia ial) Karens have to-day a 
strong national society which sent a delegati 
plead for a Karen nation., (Page 138 Rethi 


Thus while the Census officer isolates certain sections of 
the people from the main bodies, the Missionaries by converting 
them give them a separate nationality, so that they may demand a 
separate State for themselves, 


zas professedly against the 
any separarist mo t. 
Prasad Sharma (Jashpur 21) stated. that Eee e KareeHwar 


issue of Nishkalank (the official organ of the Chaholics) of October 


there is the picture of Madonna 


wise € explanation of the picture in these 
“zsh msi I Fa ler urge at vp MAT XM X ga Ñ at 
far erar 2 


abe es 


- Y 
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Sir mån S are GA qu, Pet usd udg d gat uod wae 
fear 2 ate gH AIENEA SUN d. 
* qgr gqxHraa BT BATT, 
dr wel sa att BS TA ier ATR HT EX eT BT Ser ex R d 
aga Usa Ñ ange ssp aA ATTA A GOD VA 5 NA FaN 
grat, safest ate wa geet wp ger ^ 
(English translation). 


When will the Ranchi Holy Land be dedicated to the Mother 
Maria? 


"Oh, the Queen of Chhota Nagpur, by your grace Christ-king 
entered this land with splendour and established his residence 
here. Oh, thou Virgin of the Resurrection, at this moment, when 
false prophets are trying to appropriate Chhota Nagpur, enter thy 
kingdom with triumph and invite the Hindus (unconverted) 
Lutherans, Anglicans and others to be with you and your son.” 


CHAPTER IIL.—CHRISTIAN POST-WAR WORLD POLICY 


The intensified activity of the Christian Missions in India is 
an integral part of the post-war Christian world policy and as such 
it must be viewed in the light of the world situation in order to 
grasp its full significance in India. 


In 1941 during the World War II the ‘Commission of the 
Churches on International Friendship and Social Responsibility” was 
set up in Britain. In 1942 the Commission issued a document on 
Christian Church and world order viewed from Christian point of 
view such as common moral purpose, international political frame- 
work, economic justice disarmament and the rights of the minority 
and colonial people. Similarly in U.S.A. the Federal Council of 


Churches (which had been created in 1908) appointed in 1941, a $ 


special Commission ona Just and Durable Peace under the chair- 
manship of Mr. John Foster Dulles. In July 1943 that Commission. 
convened a Round Table Conference which issued a Christian 
message on “World—Order” in which the political propositions 
previously formulated by the United States Commission as the 
6 pillars of peace were unanimously welcomed and in the section 
addressed to the Church the Round Table stressed the opportunity 
for evangelism on a worldwide basis. 


The U. S. Commission on a Just and Durable Peace con- 
vened in Cleveland, Ohio, in January 1945 setup a National Study 
Conference which made nine recommendations for improvement of 
Dumbarton Oak's proposals. These recommendations received wide 
support among the American Churches and were given careful 
consideration in Government circles. Similarly, British Council of 
Churches formulated in 1945 its recommendation for submission 
to the British Government. These representations were among the 
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tive influences brought to bear on the San Francisco Confer- 
SERA of the United Nations held in April—June, 1945. "The reli- 


the decision to include within the Charter provision for a commission 


on Human Rights. 


At another meeting of the Commission on a Just and 
Durable Peace held in November 1945, it laid stress on the deve- 
Icpment of Christian unity amongst various Churches on a world 
wide basis with a view to bring more effective influence to bear on 
international affairs. The Commission announced : 


"Now, with war ended. world-wide organisation of the 
Christian Church can be developed so as to co-ordinate, as to 
substance and timing, the Christian effort (for world-order) in 
many lands......... The Christian forces of the world, though still 
a minority, must on that very account quickly become a well 
organised and militant minority.” (World Christian Hand- 
Book, 1952, p. 57.) 


In August, 1946 an International Conference of Church 
leaders was convened by the Commission on a Just and Durable 
Peace at the instance of the Interim Committee of thc International 
Missionary Council. ; 

Although Europe itself required ‘‘re-Evangelisation and 
re-Christianisation" because of the spread of the Gospel of Commu- 
nism according to Marx, the W.C. C. and I. M. C. turned their 
attention to India and other colonial countries. They were encourag- 
ed by the promulgation of our Constitution which set up a secular 
State with liberty to propagate any religion in the country. 


Accordingly evangelism in India came to be accelerated 
when the Constitutional provision of religious freedom opened the 
gates to the missionaries. It was therefore, decided to send evan- 
gelistic teams to such areas with all the resources for mass evan- 
gelism through the press, films, radio,- etc., "to realise the Church 
as the instrument in God's hand; to face the problem of the Commu- 
nism and Secularism; to raise a prophetic voice against social, 


economic and racial injustice.’ (P. 27 issi igati 
of the Church Wilingen, 1952) ^" The Missionary Obligation 


The new evangelistic move 

The. ment sprang up for the purpose 
of subjugating the new secular utopias, viz. Bliss A SEE 
fic Humanism and also to counter “ j 


Lad A dass the Utopi S 
non-Christian religions.” (Pp. 27-28, Bime o p en RA 


The strength of the American 1 
* . » c 
Missions has increased by 500 since bx ae e T 
Missionary teams was in the Surguja district which had been closed 
to the Missions before the integration in 1947 with Madhya Pradesh. - 


In 1949 the Eastern Asia Christian Conference came to be 


held under the joint auspices of the I M. C 
Bankok in 1949. Its report on “The Church b RAE Political 
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Life" declared ‘‘the Gospel proclaims that God's sovereignty inctudes 
all realms of life. Christ sitting at the right hand of God reigns, 
and the Church owes it to the world to remind it constantly that 
it lives under His judgment and grace. It is not the challenge of 
any ideology but the knowledge of the love of God in Christ for 
man. that is the basis of the Church’s social and political concern." 


In the report of the Ecumenical Study Conference for East 
Asia held under the auspices of the Study Department W. C, G, at 
Lucknow. India, in 1952, it was declared that Christians must be pre- 
pared to recognise that the changes in the structure of society can 
be effected mainly through political action and that, therefore; they 
must be prepared to accept the necessity of political action as a 
means of promoting social justice, (p. 31, Christ the Hope of 
Asia, Madras, 1953. quoted at page 91, ibid.) 


As it was found that in the old Mission flelds there were now 
Churches touched by the new notionalisms independant in temper and 
organisation and yet needing help from other Churches, it was 
emphasised that there should be a new understanding of the nature 
of the Church, its unity and call of God to special vocations and 
the need of particular Churches to be rooted in the soil and yet supra- 
national in their witness and obedience (P, 29, ibid). In the vigorous 
campaign of proselytization which began in India the evangelistic 
activity had to consider the prosp:cts among the Hindu upper and 
middle classes and the lower classes including the forest tribes. As 
regards the upper and middle classes it is admitted that Christianity 
has made no serious impact on Hindu learning or the upper and 
middle classes. But in view of the capacity of Hindu culture for 
absorbing other elements it is thought necessary to transmit the 
Christian faith at its points of need as early as possible “in view of 
the possibility of Communist infiltration from within and pressure 
from without," (P. 14 ibid 1952). . 


As regards non-Christian religions, viz., Hinduism, Budhism 
and Confucianism, they are gaining mew lease of life and are 
challenging Christianity by denying its uniqueness by putting 
forward the dogma that all religions lead to the same goal. (Pages 
213 and 215, 135, 136, Christianity and Asian Revolution). 


Accordingly, it is the duty of the Universal Church to 
execute the King’s Commission of exterminating these religions. 
In the words of A. G. Hogg, the Christian Church without being 
false to its origin cannot help being aggressive. It cannot be other 
wise because "it is a people conscious ofa transcendental Mission 
a Tt is the little flock to which it is the heavenly Father's 
royal pleasure to give that Kingdom . . . . It holds its King's 
Commission to make disciples of all the nations." : 


Alexander McLeish speaking at the Fellowship of Inter- 
national Missionary Society Conference held in June, 1948 said 
"recently our Indian Christian leaders have seen the vision of 
evangelising India and have issued a call to evangelise syste- 
matically in the next 10 years the 600,000 villages of India. The 
material resources are there, but better still the spiritual resources 
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are more than adequate to the completion of the Presi ae 
Thus, Whitty strikes the two notes necded as we T the yos 
of India today, viz, the planned evangelism of naia T 
villages and the fullest co-operation of Church and Mission whid 
would be involved in the carrying of the task to a successfu 
issue.” This is in accordance with what was recommended in the 
repcrt of the Missions in rural India in 1930, p. o and the idea 
ofthe conquest cf the woild by Christianity. (P. 35 Rethinking 
Missicns). Pamphlets like "The World Conquest soon by God's 
Kingdom" are issued by the Watch Tower Bible and Tract Society, 
New Yoik, U. S. A, and the Televisicn Broadcasts in America 
call upen the American Demccracy to send ‘Invasion Teams of 
Missionaries into all the nations of the world and begin to turn the 
needy millions into the Kingdem of God—as the greatest Mission 
crusade in Church history. It came to be emphasised that the 
Church of Christ was world-wide, “Supra-national and Supra- 
racial’, Jt was essentially one. This preaching had political implica- 
tions of its own. The Christians in a State owed double allegiance, 
On the one hand they owed their loyalty to Christ and on the 
other, to the State. Ordinarily, there might be no clash, but in 
case there was a conflict of loyalties between Christ and State, the 
true Christian had necessarily to choose obedience to Christ. 
Allegiance to the State is a political and a national duty. Allegi- 
ance to the Church is a religious and spiritual duty. The two have 
distinct fields no doubt. And normally no conflict is to be observ- 
ed between the two. And if political divisions of the world were 
never to be influenced by religions there can never be any conflict 
between the two allegiance. But that is a big if. There are even 
in the present-day world many States based on religion. And our 
own country has been split on the basis of religion. Such being 
the case, conflict between loyalty to the State and loyalty to the 
Church cannot be ruled out. In India, there is an intensive evange- 
listic drive through press, film, radio, in the rural areas. 


. tToynbee in his Reith lectures 1952 stated that the West 
had invaded the world, particularly Asia which adopted Technology 
and Nationalism but not Christianity, and he suggested that nation- 
alism would be dangerous unless it was balanced by Christianity. 


To overcome this tide of nationalism the conversion of the 


people to Christianity apparently offered itself as an effective 
instrument. 


As described by Toynbee in the Reith lectures 1952 a creed 
also is a tool though of a psychological nature. In the conflict 
between Communism and Democracy combined with the Church, 
America is taking the lead as indicated by Wendell Wilkie in 
his ‘One World’. In view of the radical shift since 1945 in the 
International balance of power which has affected every country 
in Asia, American Democracy (United States) finds itself devoid 
of any Asian territory. She has partly compensated for this by 


*Pamphlet. 
T Page 275, 3rd edition (1912), 
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establishing military bases on the Pacific fringe of Asia from 
Japan to the Phillipines and by forming military alliances with 
several countries. (P. 22, Christianity and Asian Revoluation). In 
Asia the issues of nationalism and colonialism have become inextri- 
cably involved in conflict between the West and the Communist 
powers. (P. 23, ibid). The drive for proselytization in India is 
an attempt to acquire an additional base which of course would 
be psychological. People converted to Christianity would be 
mostly from the outcastes or the aboriginals who can be primed with 
hatred against their countrymen, if for no other reason than the 
fact that the latter are ‘idolators’ and that the former belong to the 
Kingdom of God. 


We can, thus, safely conclude that the aim of accelerating the 
prccess of proselytization is the following :— 


(1) To resist the progress of national unity in the colonial 
countries after their independence. That can he 
gathered, as pointed outin the New Statesman and 
Nation, dated November 26th, 1955, from the 
"rival Russian policy of strengthening the 
nationalism of these countries. 


(2) To emphasise the difference in the attitude towards the 

principle of co-existence between India and America, 

India desires peaceful co-existence whereas the policy 

ofthe World Council of Churches as expressed in 

the report of its “Commission on Christian social 

action" is to regard co-existence as amounting to 

mere appeasement which it does not favour in view 

of the divisions existing particularly between the 

totalitarian powers and ‘Free Nations’ with diverse 

economic and political systems. The World Council 

of Churches recommend that the correct policy should 

be that of “Peaceful competition" with a sincere 

commitment to growing co-operation", (1955 Blue 

Book Annual Report of the Evangelical and Reformed 

Church, page 114). Light is thrown on this idea 

of “Peaceful competition" in an article which 

describes the present contest as “competitive co- 

existence" (New Yock Times. November I, 1954 

quoted at p. 4, in Pamphlet “World Conquest Soon” 

by God's Kingdom). On the other hand Mr. Kagano- 

vitch, made it clear in his speech on the anniversary 

of the Russian revolution that co-existence meant that 

| thestruggle between Communism and Democracy was 

| to be waged by competition. (the New Statesman 
| and Nation, November 26, 1955). 


(3) To take advantage of the freedom accorded by the Con- 
stitution of India to the Propagation of religion, and 
| to create a Christian party in the Indian democracy 
| on the lines of the Muslim League, ultimately to 

make out a claim for a Separate State, or at least to 
create "militant minority”. 


t 
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In short the situation seems to be that the Papacy representing 


x 

^ the Catholic Church and the American Democracy are united in | 
= their frantic drive for gathering proselytes to. Christianity to 
combat Communism: the former to extend its religious empire and 
L 


the latter to obtain world leadership. 


A 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


PART III 


CHAPTER I.—RELIGIOUS LIBERTY IN OTHER 
COUNTRIES 


After defining religious liberty as given by certain Christian 
authorities the report says:—- 


Religious Liberty has been in existence in India from times 
immemorial. India is aland of many religions—Hinduism, majority 
religion, is itself a co-oridinated combination of various beliefs. 
It was survived through ages by its liberal and receptive attitude 
towards other faiths. Coercion and religious persecution have been 
known in Hindu society. 


The all-embracing polytheism of the early Hindus afforded 
ample scope for different beliefs to exist side by side without trying 
to oust one another. Both Jainism and Budhism were deviations 
from some aspects of early Aryan faith. “Their rise and progress, 
the standardisation of Jainism as a minor, sect of ascetic tendencies, 
the extension, the export, the decline of Budhism within a Society 
of Hinduism, . . . all were essentially peaceful. The changes 
came by persuasion and by slow social pressures or movements, 
without clear conflict of group wills against other groups or against 
individuals". (Religious Liberty : Bates, Page 267.) 


Hindu India provided in the person of King Ashoka the Great, 
who subsequently became a convert to Budhism, a unique instance 
of goodwill and toleration towards other religions. One of his well- 
known inscriptions reads as follows :— 


“King Piyadasi (Ashok) dear to the Gods, honours all sects, 
the ascetics (hermits) or those who dwell at home, he honours 
them with charity and in other ways. But the King, dear to 
the Gods, attributes less imortance to this charity and these 
honours than to the vow of seeing the reign of virtues, which 
constitutes the essential part of them. For all these virtues 
there isa common source, modesty of speech. That is to say, 
One must not exalt one’s creed discrediting all others, nor must 
one degrade these others without legitimate reasons. One must, on 
the contrary, render to other creeds the honour befitting them." 
(Religious Liberty, pp. 267-268 : Bates.) 


According to some of the Christian writers, intolernce in 
religion came in the wake of the advent of Christianity. Professor 
Guido de Ruggiero in his article on “Religious Liberty’, published 
in the “Encyclopedia of Social Sciences”, writes :— 


“The antagonist in the major struggle of mankind for reli- 
gious freedom has been Christianity, which accentuated the 
elements of intolerance included in its Hebraic heritage and 
supplemented them by the introduction of two new and potent 
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incentives—the idea ofa universal mission, a rigid dogma, the 
conception of the Church as an indispensable mediator between 
God and man." (Religious Liberty : Bates, p. 132.) 


During the first three hundred years of its existence Chris- 
tianity itself was faced with the question of how it could make its 
way ina non-Christian society ruled by the Roman Empire. The 
question of its being intolerant, therefore, could not arise. 


The tables were now turned against other faiths, ‘By the 
Codes of Theodosius and Justinian, heretics were forbidden to 
build Churches, to assemble for religious purposes, or to teach their 
doctrines even in private. They denied rights of bequest and of 
inheritance, even of contract. Death was prescribed for lapse from 
Christianity into pagan rites. By the time of Justinian pagans 
were required to hear instruction in the Churches and were subject- 
ed to exile and confiscation of property if they refused baptism. 
Young children of pagan families were to be baptized”. (Religious 
Liberty : Bates, p. 135), 


Theodosius II and Valentinian IIT (5th century) made deviation 
from orthodoxy "a crime against the State carrying even the death 
penalty”. By 407, heresy was made a public crime. 


_ What was the attitude of Christianity towards the Jews after 
Christianity itself was in authority ? 


em At first Judaism remained as in pagan Rome, ‘‘a permitted reli- 
Bion", subject to certain disabilities. It was characterised by 
Theodosian Code as “abominable superstition’. Jews were not 
eligible to public office. A Christian who adopted Judaism lost 
his right of bequest. Exile or death was the penalty prescribed 
for the Jew who married a Christian wife, Capital punishment 
was awarded toa Jew who carried out proselytization of Christians. 


In the seventh century in Spai i i 
pain, Italy and Frankish Empir 
were ordered to choose between baptism and Mon ue. 


Kenneth S. Latourette In hi e“ 1 c s 
ean nE is book “A History of the Expansion 


. The conversion of the Saxons 
and zeal of t 


comparatively small area in North-Western Germans") 


The above procedure was 
¿aS repeated again in i 
next thousand years of the history of CHOSEN oon hth Dp: 
nineteenth century. Invaders an id d 


d : 
the Church for the purpose of consolidating t pave been employing 


eir political conquests. 
Religious liberty was woefully crushed as a result of the 
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unholy alliance between the Church and the State to persecute and 
torture those who did not subscribe to the official religions. 


Reaction came at last. There was demand for separation 
of the Church from the State and vice versa during the period 
(1500—17C0) called the Reformation Era. Luther led the movement 
of Reformation. In one of his Table Talks he is reported to 
have said : 


“Heretics are not to be disputed with, but to be condemned 
unheard, and whilst they perish by fire the faithful ought to 
pursue the evil to its source and bathe their hands in the blood 
of the Catholic Bishops, and the Pope, who is a devil in 
disguise." (Religious Liberty : Bates, p. 156). 


The spirit of intolerance exhibited either by the Catholics 
or the Protestants was not confined to heretics or the Jews but was 
directed even against each other. John Robinson wrote as follows 
in the early years of the seventeenth century :— 


“Protestants living in countries of Papists commonly plead 
for toleration of religions; so do Papists that live where 
Protestants bear sway though few of either especially of the 
clergy . . . would have the other tolerated, where the 
world goes on their side." (P. 155 ibid.) 


Ruch is the history of religious liberty under Christianity in 
the West. 


Let us now turn nearer home and study the question of 
religious liberty under the domination of the Christian countries 


of the West. 


The Portuguese power became ruthless the more it got 
itself established in India. Royal Charters were issued from time 
to time making invidious distinctions between Christians and non- 
Ghristians and subjecting the latter to untold disabilities. In 1559 
an enactment was passed debarring all Hindus from holding any 
public office. In the same year another law was enacted confiscat- 
ing the properties of non-Christian orphans if they refused to be 
converted to Christianity. Yet another law ordered destruction of 
Hindu temples and images and prohibited all non-Christian reli- 
gious festivals. In 1560 all the Brahmans and goldsmiths were 
ordered to accept Christianity otherwise they were to be turned 
out of Goa. Bya law passed in 1567 the Hindus were prohibit- 
ed from preforming their important religious ceremonies such as 
investiture of sacred thread, marriage ceremonies and even crema- 
tion rites, Hindu religious books were proscribed. All non-Chris- 
tians above the age of 15 were forced to attend the preaching of 
Christian religion. Hindu temples were destroyed and in their 
place churches were built. In 1575 another law was passed by 
which the Hindu nationals were debarred from their civic right 
of renting state land. People of Goa were prohibited to use their 
native language by an order of 1684 and were allowed three years 
to learn the Portuguese language under pain of being proceeded 
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against under Jaw of the land. The aim of all these enactments 
was to compel the people either to accept Christian religion or to 
leave the State. The first phase of Christian Missionary activities in 
India, came to a close by the middle of seventeenth century. 


A new phase of Christain Missionary activities in India set 
in with the abolition of the East India Compaly’s monopoly in 
18183. Till then no European who was not in the service of the 
East India Company could set his foot on Indian soil without the 
permission of the company, but when the ban was removed in 1813, 
any European could visit India freely and the company had no 
legal right to stop him. 


The progress of modren Christian missions in India began 
with the consolidation of British power in the country. The Catho- 
lics had done much work in the land but their work was limited to 
the areas in the south. The fact that the political influence of the 
Portuguese was confined to a smali part of India did not favour 
the spread of Christianity to other parts. The number of converts 
and the areas they belonged to were limited, The field of the 
Christian work became extensive during British rule in India. 


There was however difference between theory and practice. 
Although the British Government of India eo. wedded to a 
policy of religious neutrality, yet indirectly the Chaistian officials 
holding positions of impartance, afforded considerable encourage- 
ment and facilities to the Christian Missionaries with whom they 
had their natural affinity. The Christians under the British rule 
in India enjoyed a priviledged position. 


aaan Before A aetan Domination, India 
omination. Babar and Akbar however tended “indi 

ar ed t t 

to all, but the political aspects of religion", But A ANE E 

the destruction of Hindu temples, which 


openly to erect in hi 's ti i 
“Aurangazeb, the puritan champion of Is meee une 


repression." In 1669 he issued orders ‘‘to 


; provinces t i 

temples of Denipfidel and put aoa PO ee e 
practices strongly." Asa resulta | i 1 
including the famous Hindu places of Rr c Hodagshones 
‘Gross desecration,” writes Searle 


Religious Liberty, “was frequently added 


was under Muslim 


r [ Jizya Ta ievers 
with the object of spreading Islam and onsec tne AMR 
prohibited, re 
encouraged to embrace Islam by the offer “of peu 
t employ, or of lib 
accesssions’’, tO 
ds weak portions,” of hetero- 
words of Searle Bates, “hel madan invasians." in the 
wor 5 ped to extinguish the fadi i 
: : ad Budhism 
and were severe upon the Jains. The Sikhs a ceo ae rea 
E s by strong organization 
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and by military powers, alike difficult t 
y y o ov 
valuable to placate.” erwhelm and 
We have so far dealt with the history of “Religious Liberty.” 
Let us now consider the question of Religious liberty as it d 
today in various countries (other than India). TP 


Let us first take Italy, which is the ffici i 
Church, being the residence of the Pope, fed of ie Cons 
gion. Before Italy became Fascist, the state was subordinate to ithe 
Church. The Pope dictated even the politics. When Mussoli i 
came in power the relations of the Church and the state were es 
adjusted by mutual consent under what is known as Con did 
Art. I of the Concordat lays down :— s 


"Italy recognises the Catholic religion as th aca 
of the State." 5 e sole religion 


Previous to the Lateran Agreement of 1929 : 
Constitution of Italy read as follows :— » Art. -I ofthe 


. “The Apostolic Roman Catholic religion is the only reli- 
gion of the State. Other cults now existing are tolerated in 
Conformity of law." 


In Italy it is only the Catholic religion that is i 
2" i provided un- 
qualified protection under the penal code (Arts. 402-4 i 
public abuse and libelous attacks. s SD) cesse 


In the matter of education, Art. 36 
lays down :— of the Concordat 


“Italy considers Christian doctrine in a form h 
1 € anded 
by the Catholic tradition as the basis and apex of public es 
tion." 


Such education in Italy can be im 
i parted only by teacher 
priests approved by the Church authorities and any ADEST of 
approval is at once effective against the teacher, 


“Liberty of Conscience" in a Catholic State was interpret- 
ed to mean “liberty to accept the church’s guidance of con- 


science without interference by the State.” igi A ; 
pp. 42-45.) y ate." (Religious Liberty : 


à „Next in importance to Italy amon st th i 1 

is Spain. The Catholic Church in DA ie CES Sat ie AS 
a dominating power which had “subjugated the political Bowel 
and was nearly omnipotent in public, social and economic life” 
There was reaction against this amongst the inhabitants and hence 
the Spanish Revolution of 1931 —39, e frenzy of the lo ae 
political freedom was let loose against the Church administration i 
Spain. The Church in Spain came in for persecution at the ia d: 
ofthe Fascists who subscribed to atheism. It is said that 20,000 
churches were destroyed or looted, 16,000 priests, monks and nuns 
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were either executed or murdered and 300,000 inhabitants lost their 
lives. Peace was ultimately restored after this blood-bath between 
the Church and the State. The accord with the Holy See re- 
affirmed the four articles of the Concordat of 1851 which ran as 
follows :— 


“(1) Catholicism continues to be the sole religion of the 
Spanish nation, to the exclusion of any other, and is always 
to be maintained with all the rights and privileges which it 
should have in accordance with God's law the prescrip- 
tions of the sacred canons,” 


(2) Instruction in all schools shall conform in all respects 
to the doctrines of the Catholic religion, and, therefore, 
bishops and their aides shall have full and free supervision 
over the purity of faith and customs and the religious educa- 
tion of youth, even in public schools. 


(3) All authorities shall be charged with showing and 
causing others to show the bishops and the clergy the respect 
and consideration due to them according to divine precepts, . 
and the Government shall grant effective protection and sup- 
port to the bishcps wherever they request it, particularly when 
they combat, “the inequity of men who attempt to pervert the 
souls of the faithful and to corrupt customs,” or whenever it is 


necessary to prevent the publication or circulation of evil or 
harmful books. 


_ (4) In all other matters rel 
astical authority and to the mini 
and the clergy shall enjoy ful 
canons.’ —‘‘Religious Liberty”, 


ative to the exercise of ecclesi- 
stry of holy orders, the bishops 
l liberty according to the sacred 
pp. 14 to 19. ; 


Portugal is often presented by th i issi i 
t e 
the Catholic State par excellance. : bue 9e 


In Portugal the pl : : : 
established in DUI XX aud xxr church in education is well 


Paper XXI of the Concordat’ 1940 quoted 


“The teaching administered by the State in i 3 

E £ red ublic schools 

Pd guided by the principles of Chitin certo and 

li js traditional to the country. Therefore, the Catholic 

re igion and Catholic morals will be taught in public elemen- 

ary, complementary and intermediate Schools to pupils whose 
parents or guardians have not lodged a request to the contrary. 


aa ae 9 ug Catholic religion, the text-books 
à asse ecclesiasti iti 
case shall religious se qesiastical authorities, In no 


lon be ‘given b ersons not 
approved by the ecclesiastical iti ms ds 
Tralee e aa authorities as competent. 


In the case of her c 
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3 ment follows a policy which is a negation of ae Teny. 


2 CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
— ——ÁX— X án 


as 


EE EES SX 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


[ 35 ] 


The Portugal Catholic Church. has monopoly of spiritual training 


of African and Asian people. The non-Catholic N 


r „pe Missions are sub- 
jected to serious restrictions and discriminations in clear violation 


of religious liberty and of international agreements. Article 24 of 
the Colonial Act runs as follows :— 


“Portuguese Catholic Missions over: 
ment of civilisation and national influence, and establish- 
ments for the training of staff for Service therein and in the 
Portuguese Padroado, shall possess juridical personality and 


shall be protected and assisted by the State as educational 
institutions.” 


seas being an instru- 


Article 2 of the same Act lays down as follows :— 


"It is the essential attribute of the Portuguese nation 
to fulfil the historic functions of Possessing and  colonising 
overseas dominions and of civilising the Native population 
inhabiting them as also that of exercising the moral influence 


ascribed to it by the Padroado in the East." (Religious 
Liberty, p, 515). 


In Columbia the Catholics have forbidden the evangelistic 
activity of non-Catholics, i.e., to proselytise or propagandise outside 


their places of worship (page 240, National Christian Council 
Review, May 1954). 


"SWEDEN maintains a constitution of the year 1809. 
Article 2 requires :.“‘The King shall always belong to the pure 
evangelical faith as adopted and explained in the unaltered 
Augsburg Confession and in the resolution of the Upsala 
Synod of 1593." The King’s ministers must belong to “The 
pure evangelical Faith" as so defined (Article 4), Freedom 
Írom constraint of conscience and protection of every one “in 
the free exercise of his religion, provided he does not thereby 
disturb public order or occasion general offence," are secured 
by article 16. To offices other than that of royal minister 
adherents of other Christian faiths and of Judaism may be 
appointed ; but “no person not belonging to the pure evangeli- 
calfaith shall take part, as Judge or in any other position, in 
the discussion or decision of questions relating to divine wor- 
ship to religious instruction, or to appointments within the 
Swedish Church." (Aticle 21). Reli. Lib. p. 524, 


The imparting of religious instruction is compulsory in 
the State elementry, secondary and teacher training schools for all 
pupils whose parents are members of the State Church. Only 
members of the State Church are appointed as teachers. Denomina- 
tional groups and persons not members of the State Church are not 
Permitted to establish their own schools for children. 
end of the 19th century Sweden was a Lutheran State i 
sense of the word and liberty of cons 


n the full 


eience was non-existant, 


"All administrative and judical posts 
and madical professions, required a Lu 
faith. Attempts to get a Lutheran to cha: 


, the entire teaching 
theran profession of 
nge his confession were 
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penal offences, and apostacy from the State religion made a 
Swede liable to banishment for life." Reli. Lib. p. 205. 


NORWEGIAN constitution is as old as 1814 with amend- 
ment from time to time. Article 2 of the Constitution declares : 


“The Evangelical Lutheran religion shall remain the public 
religion of the State. Such inhabitants as profess this religion 
are required to educate their children therein.  Jesuists shall 
not be admitted." Article 4 implies active furtherance of the 
State religion by the Government, which acts for the sovereign. 
The King shall always profess, maintain and defend the Evan- 
gelical Lutheran religion, “More than half the King's ministers 
must belong tothe State church. On the other hand, the king 
and his ministers prescribe the ritual and worship of the 
Church, appoint and discipline the clergy (Articles 12, 16, 21). 
Reli. Lib. p. 523, 


The Cardinal principle of educational policy of Norway is 
that the children. should receive "Christian education." Therefore, 
religious instruction is compulsory for all pupils in State elementary, 
secondary and normal schools. Except as exemption is claimed 
by parents who have left the State Church. Class teachers are given 
religious instruction and are appointed with the approval of the 


DE apap PEOR schools are notgiven any State-aid. (Reli. 


In DENMARK Lutheran Church i 
. is the State Church. 
King must be a member of the Church. The State M id 


subsidises the activities of t i i 
separate constitution, (Reli. rb, SO MR uri 


The Danish ituti 
of 1849, Axticle 3 M Redon O; 


“The E i : 
of Donna cel Lutheran Church is the national Church 


Lib. p. 532), das such itis Supported by the State," (Reli. 


f 1915 is based upont t 
the Constitution lays down— Dongpedocumen 


In schools under S 
DNE $ tate Ha 2005 
tion in the Bible, Shorter Cate nagement all children receive instruc- 


and in ch : ) m and Hymns in the lower classes 
years or ee p d di P. class. Each child of ENS 
“Confirmation classes" tyi € state Church, is obliged to attend 


: cea 
confirmation on application, (Reli. Reged Hoya 


d to 1939 was a period of 
several prominent bishops were diri E Beh gid eee alon: 


: A heavy rent charge 
with the result that in 1937 


; d hundreds of 
Worship were forced to close, The Soviet statistics pe 


that there were then 4,225 ]i 
a : ;229 listed Orthodox C i 
priests as against 46,457 such churches at RUD G | dem 
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a | the revolution 1917. There were 28 Orthodox bishops and 87 
monasteries in 1940, as compared to 130 bishops and 1,026 
monasteries before Revolution. 


l- 

The situation, however, changed by 1944, The Central 
| Organisation of the Russian Orthodox Church has been officially 
ic restored. (Religious Liberty, pp. 4—9). 

n 

ll Second in importance amongst the countries having Orthodox 

le Church is GREECE. Art I. of the constitution of Greece lays 

1. down as follows :— 

- 

cS | “The Dominant religion in Greece is that of the Eastern 

g | Orthodox Church of Christ.” 

e 

): All the known cults may be exercised freely under the 
protection of the Law, provided they are not contrary to public 

order or to good morals. Proselytism is forbidden.” (Religious 

iS Liberty, p. 525). 

2, 

ip | The official definition of term Proselytism as given below not 

enly guard against the possibilities of its abuse but prevents any 

n religious change even by persuasion or information. 

e 

i. “Any attempt by force, or threats or illicit means or grants 
of promises of financial or other aid, or by fraudulent means or 
promises or by moral and material assistance, or by taking 

i. advantage of any person's inexperience or confidence or by 

d exploiting any person's necessity or spiritual (mental) weakness 

a or thoughtlessness, or in general, any attempt or effort (whether 


successful or not) directly or indirectly to penetrate into re- 

| ligicus conscience of persons (whether of age or under age) of 

t l another faith, for the purpose of consciously altering their 
| religious conscience or faith, so as to agree with the ideas or 
convictions of the proselytising party.”—(Religious Liberty, 


| p. 112). 


Question of religious liberty in GREAT BRITAIN centred 
round the historic position of the Church of England as the National P: 
2 Church. The King and the Lord Chancellor must be members of 
S the Church of England. Twenty-four bishops and two arch-bishops 
n | are members of the House of Lords. The Church enjoys properties 
J and endowments. 


1 
| Inthe elementary and secondary schools under the control 
} and management of the Church of England religious instruction is 
fc; imparted. In the State school, religious education does not exist. 
vi š ` 
e "If instruction in Christian faith and morals were made 
e compulsory (subject to a conscience clause) in all schools, if the 
7 State limited its direct concerns to secular subjects and entrusted 
f the religious instruction to the local education authorities 
1 there is little reason for doubting that ina very short time the 
5, problem would be happily solved." (Religious Liberty, page 88), 
e 
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: In Germany the principle of religious liberty was. thrown to 
the winds. There was not only interference by the State in religious 
matters, but violation of religious liberty :— 


"One of the major breaches. of religious liberty has been 

the gross interference with pastors and priests and their work. 

By October of 1934 more than 1,000 pastors had. been arrested 

or had suffered some form of police intervention. On th? 

single day of March 11, 1935, 700 pastors were arrested, and 

5,000 others were visited by the Gestapo, ‘telling them exactly 

were they and the State stood for.’ In 1937 virtually the 

. whole leadership of the Confessional Church was put behind 
bars as common criminals.” (Religious Liberty, page 26), 


The Jews of Germany were subjected to untold oppression. 


“In March of 1938 the Jewish religious communities lost 
their status as bodies of public right, and their officials were 
deprived of civil service standing. On November 7 of that year, 
a young Jew shot a Secretary of the German Embassy in Paris. 
Within twelve hours over 400 Jewish synagogues and places 
of worship were dynamited and fired. Jewish shops were 
systematically pillaged and wrecked; while 60,000 more Jews 
we e rushed to the infamous concentration camps. Fearful eco: 
nomic exactions were put upon the enfeebled Jewish community. 
The last Jewish children remaining in German schools were 
dismissed." (Religious Liberty, page 32). 


.. Is the United States of America a Christian country in the 
Juridical sence? Various court decisions on the question are in the 
affirmative. This fact has great bearing on the legislation of the 


country. Dr. Zollman comments in his st ‘ i 
and me 
Church Law”, as follows :— Me erica 


“The fact that the prevailin af : E 
; eH religion 
is Christian cannot but oes D Jos ie ee Unical Bus 


great body of the American P 
our laws and institutions “mus 


embody the teaching of th ; ? 
tianity has been ded a Ea of Mankind, Chris- 


moral law and the power SN alpha and omega of our 


those essentials of religious 


Ie follows that certain acts which would be ‘deena’ ur be ‘in: 


istian religion, but 
statute books in 


to the formulation of : 
part of the law of the la * ue Maxim that 


icr facts have led 
1m “Christianity is a 
(Religious Liberty, page 533) 


In Japan, Shinto is the State teligon. In the words of Professsor 
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Genchi Kato.— 


“This is not a religion adopted purposely by the State as 
are the State religions in the West, but the religion of the 
heart and life of every Japanese, male and female, high and 
low, old and young, educated and illiterate. For this reason 
a Japanese never ceases to be Shintoist, an inborn and stead- 
fast holder of the national faith of the way of the Gods asa 
group religion, as distinguished from a personal or individual 
religion, even though he may adopt the tenets of Buddhism 
or Confuscianism—probably Christianity in Japan has not 
been excepted—as his personal or individual religion. In effect, 
this means that rejection of Shinto by a Japanese would signify 
treachery to the Empire and disloyalty to its Divine Ruler. 
iS The Emperor is incarnate Deity and occupies in 
the Japanese faith the position which Jehova occupied in 
Judaism. . . . We cannot pass over the fact that these 
ceremonials (at the shrines) are accompanied by a faith in the 
divine aid of a great spiritual power."—(Religious Liberty, 


page 51). 


; “Private religions," says Searle Bates, “may be cherished in 
addition but not in conflict; in subordination to the State religion, 
not in absolute allegiance,” 


We now come to CHINA. To quote Searle Bates, — 


“China is essentially a secular country, say some, a country 
of diffuse and diverse religions, say others.” 
Article 15 of the Constitution says : i 

“Every citizen shall have freedom of religious belief ; such 
freedom shall not be restricted except in accordance with the 
Law,"—(Religious Liberty, page 510). 


We have dealt above with Religious Liberty as provided 
under the constitutions of countries under Christian and Budhist 
domination. Let.us now have justa passing review ofthe Religious 
Liberty in the Muslim countries. 


ISLAM controls the entire life of the Muslims. According to 
Islamic conception, “‘Churoh, State and the Community are one 
entity.” ‘Orthodox Islame,” writes M. Searle Bates, (P. 9) “is the 
contrary on religious liberty and finds no room for the concept as 
developed in Western lands. In principle it forbids apostasy under 
dire penalty and provides for change of faith only toward Islam." 
Another English writer S. A. Morrison writes in his book “Religious 
Liberty in the Near East” as followings :— 


“Freedom of religion in the Near East has been commonly 
understood to mean freedom of worship, that is, the right of 
each community to conduct its religious services in its own way 
without official interference............-..--.--- nck eae The wider 
meaning of religious freedom, implying the right to persuade 
others or to change one’s faith, has never gained general 
acceptance." 


^ 
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'The writer goes on— 


“Nothing arouses the resentment of Muslim officials and of 
public opinion so much as the mention of Christian evangelistic 
work (tabsheer). On the other hand, every facility is given to 
pro-Islamic propaganda, and governments themselves lend their 
support to it, as an adjunct to their policy of nationalism. The 
way is made easy for conversion from Judaism and Christianity 
to Islam, and various inducements financial or matrimonial, are 
dangled before the potential covert. Economic discrimination 
against members of minority groups in the Government service 
and in private firms has been a potent factor in many so-called 
conversions. (Religious Liberty in the Near East, pp. 9-10), 


Illustrating this point, M. Searle Bates points out that IRAN 
forbids religious propaganda in general and absolutely prohibits 
“proselytizing” of minors. The law of the land assures freedom 
of worship but permits meeting only in churches, not even in 
private houses. (Religious Liberty by Bates, p. 10.) ; 


Death penalty for apost i 
effective in parts of Afsana EMI Cental AS Presumed Ege 


riting about reli iou reedom n on 
n W. S f j i 
i i g ; 1 education S. A. Morris 


“It is perhaps in 
a the field of o 
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“The medical, social and educational work of foreign mis- 
sions." says S. A. Morrison in his book, “is generally appreciat- 
ed so long as it is felt to be divorced from any religious or 
political objective. 1f, however, there is suspicion that foreign 
missions are the agents of a foreign political power, or of a 
foreign culture, or are actively propagating the Christian faith 
steps are usually taken to curtail their freedom. Direct limita- 
tions may be imposed in the name of public order, or because 
Christian missionary work may be said to contravene “good 
morals." Alternatively, the restriction may be indirect, through 
the control of visas or transfer of money from abroad.” (Re- 
ligious Liberty, in the Near East p. 10). 


“In Muslim eyes,” writes S. A. Morrison on page 9 ofthe 
same book, ‘‘the apostate is traitor, both to his religion and to his 
community.” The spirit of nationalism which has emerged in the 
countries of Middle East also as a result of secular spirit prevailing 
in the advanced countries of the West, lays emphasis on the necessity 
of “National Unity, based on a common culture,” and whether the 
basis of this Unity was sought in race, as in Turkey, or in religion 
as in most other Muslim countries, “Christian and Jewish minorities 
with their different culture came to be regarded as elements of 
weakness within the national organism." 


There exists at present a deep-rooted suspicion of foreign 
imperialism in the minds of the people ofthe Near Fast countries 
and only too often their belief is that, directly or dinirectly, missions 
are the agents cfa foreign Government. Governments of the Near 
East countries are, in particular, "suspicious of foreign educational 
institutions, lest these be used for either religious or political 
propaganda ” 


Such in brief are the constitutional provisions pertaining to 
religious liberty in the various countries. In the next chapter we 
shall consider the position pertaining to the Religious Liberty under 
the constitution of Free India. 


CHAPTER IL—RELIGIOUS LIBERTY UNDER THE 
INDIAN CONSTITUTION 


l _ After dealing with the Preamble and other Articles of the 
| Indian constitution as relating to fundamental rights, the Report 
| says :— 


.In considering the Fundamental Rights given under the 

Constitution one should not forget its preamble. The preamble 

| eee like the preambles of other ordinary Acts. tis a solemn 
eae ello of our whole purpose. In fact it is the very seed which 
o .Sprouted, grown into mighty tree and borne fruits in the 
Subsequent Chapters and Articles of the Constitution. 
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"This preamble, as has been quoted in the beginning, says that : 


“We, the people of India "s give to ourselves this 
, B t B " 
Constitution in order to secure to all its citizens Justice, Liberty, 
Equality, Fraternity.” 


There is no doubt that a Ccnstitution though mainly mcant 
forits citizens has also to provide for foreigners living within its 
territory. Our Constitution has also done that. But a distinction 
hasto be drawn between the rights available to its citizens and 
these available to a foreigner; even as the duties towards the State 
ofcitizen and a foreigner are not the same. Quite a number of 
provisions are undoubtedly applicable to all persons residing in 
the country irrespective of the fact whether they are Indian 
Nationals or aliens. For example, article 14 of the Constitution 
declares that “the State shall not deny to any person equality 
before the law or the equal protection of the laws within the terri- 
tory of India," "The safety of persons and personal property of all 
persons, citizens or non-citizens, are guaranteed under Articles 20, 
21,22 and 31 of the Constitution. Article 25 likewise guarantees 
freedom of conscience to all the inhabitants of the State. There 
are, however, some other provisions of the Constitution which 
confer rights exclusively on the citizens of India. Thus, under 
Article 19 (1) certain rights regarding freedom of the individual 
appertain to citizens only. The article is given below :— 


(1) All citizens shall have the right— 


(a) to freedom of speech and expression ; 


(b) to assemble peaceably and without arms ; 
(c) to form associations or unions i 


(d) to move freely throughout the territory of India ; 


z to reside and settle in any part of the territory of India ; 
) to acquire, hold and dispose of property ; and 


(g) to practise any professi 
: y Profession, or to As 
tion, trade or business, ` Mag On any occUD 


Th of J 
however AUR pore Suaranteed under Article 19 (1) are, 
Web. ee five limitations contained in clauses (2) to (6) of 
"Rat Legales in We REGIONS ay be imposed ‘by de 
à 3 €rest of the securit blic 
order, decency or morality, Protection of Scheduled Trike H "EO a 


the foreigners, and ha ae on the rights and duties o 
enquiry. 
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(1) Theocratic States, i.e., those having State religion. 


(2) Secular States, i.e., those having no State religion. 


S By the very nature of thinss there are likely to be discrimina- 
y, tions and preferences, whether overt or covert, in favour of the 

State religion in the States under the first category. Followers of 
i the State religion enjoy rights and privileges which are denied to 


| others. The principle of equality of all religions cannot, therefore, 
ts fully operate in these States. 


n 

id 3 An overwhelmingly large majorty of Islamic and many of 
2 the Christian countries fall under this category. 

o) 

in Secular States may be further sub-divided into two classes, 
in viz.— 

n 

ty (a) Those where the very idea of religion is hated and 
i- discarded as a dangerous thing. 

* (b) Where religion as such is respected. 

= In the former countries it can be said that religious liberty 


has no place, not for the reason that the State is wedded to any 
ch particular religion and therefore, there is leaning of the State in 
favour of that religion, but for the reason that all religions are 
looked upon with disfavour. There is, therefore, no freedom for any 
religion. Communist countries would fall under this category. 


In countries under the second heading, there is equal regard 
for all religions and no discrimination in favour of any one. The 
followers of all religions are allowed freedom to profess and 
practise a religion of their choice subject to certain qualifications 
(e.g., public order) applicable to the followers of all religions without 
any distinction. 


India falls under the second heading. There is no doubt 
that there is a multiplicity of religions in India. But India seeks 
gb "unity in diversity." Itis only through a “reverential approach" 

to faiths other than one’s own that one can realise “the principle 
of equality of all religions." 


e, ^ ; ; ; $ 
of | Dealing with the scope of Article 25 (then Article 19) Shri 
he | K. Santhanam, Lieut. Governor of Vindhya Pradesh, then a mem- 
lic | ber of the Drafting Committee, spoke as follows :— 

| "Sir, some discussion has taken place on the word ‘propa- 
nd | gate. After all, propagation is merely freedom of expression. 


any man is converted voluntarily owing............-.... Seaan, to 
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can be placed against it. But ifany attempt is made by one 
religious community or another to have mass conversions 
through undue influence, either by money or by pressure or 
by other means, the State has every right to regulate such 


activity. 


Although the question relevant to our enquiry regarding 
religious freedom has probably not come up for decision before 
our High Courts and the Supreme Court of India, yet the inter- 
pretation of Article 25 of the Constitution came before the High 
Court of Bombay in a different context. And it may not be out 
of place to quote the following observation from their judgment 
in Civil Application No. 880 and Miscellaneous Application No. 212 
of 1952, dated the 12th September 1952, reported in A.I.R, 1953, 
Bembay. page 242. Chagla, Chief Justice says :—— 


. (4) "It may be said that .both Articles 25 and 26 deal with 
religious freedom, but, as I shall presently point out, religious 
freedom, as contemplated by our Constitution, is not unres- 
tricted freedom. The religious freedom which has been safe- 
guarded by the Constitution is religious freedom which must 
be envisaged in the context of a secular State. It is not every 
aspect of religion that has heen safeguarded, nor has the Consti- 


tution provided that every religious activi í 3 
with.” (page 244). e ivity cannot be interfered 


In the same judgment, Justice Shah says— 


The right, therefore which i d i 
not an absolute or unfettered a A 5 INS 


Dg or regul ti but it is subject to legislation 
fina s mate 5 egu a Ing any activit 1 Beton Gina, 
ncial, political or secular, asiociated with adii practice. 


It may also be i g 
occurring in the juda aerating to quote the following passages 


Supreme Court, reported NUR $ eee mo. ob tbe 


Constitution, was i 
d aS not in a infri 
Security Regulation” —yide 67 C Lh Teed by the National 


These were und, : 
vus f oubtedly politi es 
of religious belief entertained by pai detivities though arising out 
“at community. 
“Tn such cases”? 
À as Lat : 
for protection of religion w dun C.J. pointed Out, “the provision 


not 
an absolute protection to be 
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interpreted and applied independently of other provisions of the 
Constitution. These privileges must be reconciled with the right 
of the State to employ the sovereign power to ensure peace, security 
and orderly living without which constitutional guarantee of civil 
liberty would be a mockery.” (pages 290-291 AIR. Supreme 
Court, 1954), 


CHAPTER IL—MISSIONARY ACTIVITIES IN MADHYA 
PRADESH SINCE INDEPENDENCE AS DISCLOSED BY 
ORAL AND DOCUMENTARY EVIDENCE 


Notwithstanding the unpleasant memories associated with the 
advent of the Western Christian Missionary activities in India and 
the methods used by foreigners under a foreign Government, not- 
withstanding that in the fight for Independence Christians as a 
whole had little or no share, apart from a man here or a man there, 
inspite of bitter memories of the partition ofthe country on the 
basis of religion and in spite of the pleadings of some of the power- 
ful parties in the country, our rich and ancient culture and civiliza- 
tion found natural expression in the words of our Prime Minister, 
“As long as I am at the helm of affairs India will not become a 
Hindu State" (India’s Minorities, page 21). A truly secular and 
democratic State was setup. In the land of about 350 millions, 
most of whom are Hindus by religion, a place of honour was assured 
to a minority of about 10 millions. 


It is not without reason that the majority community in 
India today thinks that the minority sentiments should respond to 
the large-heartedness and liberal gesture of the framers of the Con- 
stitution to make India strong and progressive. The attitude.of the 
minorities may not have been very helpful in the past, backdoor 
methods to sabotage the national movement may have been used, 
but the country expected that after Independence there would be 
perfect harmony with and trust in the majority. But within a short’ 
time of the passing of the Constitution, reports of undesirable 
activities, chiefly at the instance of foreign Missionaries, started 
pouring in from different parts of India. 


We have mentioned elsewhere that a sudden fillip was given 
to missionary activities after the passing of the Constitution. We 
shall deal with the evidence which has been brought before us 
to indicate the extent of foreign assistance received by the various 
Missions. ; 


Foreign Money 


From January 1950 to June 1954a sum of Rs. 29.27 crores of 
rupees had been received in India. The details are as below :— 


5 Rs. 
U.SSOAS uc OR DOR N2058102 00088 
Canada Goo 008 500 900 Goo 1,67,56,000 
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47,000 
EEUU) » o 000 
ee "761,000 
oe 11,16,000 
Norway T e m. = vd 27,97,000 
Sweden 64,41 ,000 
Switzerland ss acc $6 Ecc Le 
Aid received from the non-sterling area 14;72,000 
Total -.. 24,18,21.000 
From sterling area U. K. ... 4,83,89,000) 
s : *5,09,18,000 
Rest of the sterling area — ... 25,29,000 j 
Grand Total -. 29,27,39,000 


This was the information supplied by Government of India as 
based on the figures compiled from the statistics maintained by the 
Reserve Bank. 


In our exploratory tour it was disclosed by Rev. Lakra at 
Kusmi on the 10th June, 1954 at the morning session that in the 
year 1953 he had received Rs. 60,000 for five Provinces from the 
Lutheran World Federation at Geneva and that through the 
American Board of his Lutheran Mission he obtained Rs. 90,000 


from U. S. A. to meet the expenses of one years act vity in the 
lvit 


Large amounts were rece} isti 
: eived for evangelist j j 
after it was thrown open for Missi ee in Sogo 


employed a large number of preacher: 
for proselytization. 


Atthe meeting held on 6th 
i j : and 7th 
pencupurum a Midas State, it was cae por. 
was 1, t 
E ee of both sexes and that there were 100 


priests worki i ; 
shat 23 acres of land had been (€ ER K ripadanam and 
o announced that the U.L.C.M. o DS CU pe Eta 


grant of Rs. 90,000 $ X America had sanctioned a 
page 16). or the year 1953 (Gharbandhu, April 1953, 


became open for Missionary 
Constitution of India, there 


by the Roman Cathol: Was a veritable Invasion of the district 
Lutherans who SORS pu Spureh of Ch 


World Federation, cked by ample finance from the Lutheran 
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It is interesting to see why the Lutherans appeared on the 
scene. The Lutherans are the most numerous ofall the Protestant 
bodies, being strong in Germany, dominant in the Scandanavian 
country and very numercus in North America. “The Lutherans 
have permitted a stricter control of the Church by the State than 
any other Christian body" and that “at times the churches have 
become more closely associated with political parties and policies 
than is good for spirititual independence” (pages 15 and 18, Nature 
and Function of the Church, Part II, S. C. M. Series No, 13). 


In his talk with Dr: Mott in 1936 Gandhiji made a remark 
that “Mammon had been sent to serve India and God has remain- 
ed behind" Dr. Mott replied that money was stored-up 
personality. (Pages 235 and 215, Christian Missions). 


Roland Allen at page 140 of The Spontaneous Expansion of 
the Church, says, “it is money, money everywhere, all the time, 
every thing depends upon money"; and in his Missionary Methods 
St. Paul's or Ours, says at page 71 “it is sad to sitand watcha 
stream of Christian visitors calling upon a Missionary and to 
observe that in nearly every case the cause which brings them is 
money." To give an extreme illustration, only Rs. 6,000 of the 
total income of Rs. 1,12,500 of the National Christian Council of 
India . . . . is from Indian sources and the rest comes from 
the Mission Board abroad." 


As the work of the Missionaries professedly is evangelistic, 
| the money received by them from abroad is utilised in engaging a 
| large number of preachers and  teachers-cum-preachers. In our 
l exploratory tour we were told that in the Surguja district the Lutheran 
| Mission had 60 to 70 pracharaks, each getting Rs 40 per month. 
| Even in a small place like Basna, there were as many as 36 pracha- 
| raks working in the three villages, each pracharak getting Rs. 35 to 
| Rs. 40 per month. In Bilaspur, Tularam (Bilaspur, 14) was a 
pracharak receiving Rs. 82 per month. According to him there were 
4 pracharaks within a radius of 6 miles. At Washim, Shai Dongardive 
told us that there were as many as 48 pracharaks, operating in the 
| area of the Nazarene Church, and that the number of foreign 
l Missionaries was 24, including women, and that all the expense 
| involved in the preaching tour had been met out ofthe Mission 
| fund. In Amravati district, there were 26 Missionaries with 12 
Indian preachers whose pay varied from Rs. 60 to Rs. 90 each. 
In Yeotmal, one of the pracharaks by name Moses David received 
Rs, 157 per month. John Gardia, who is a Christian Patel of 
village Jolkot received as a preacher Rs. 60 per month. Solomon, 
a teacher at Dhamtari, said that under the Mennonite Church 
there were 6 or 7 pracharaks who preached with the aid of 


ffannelgraph, pictures and dramas. 


Thus it would appear that the foreign money which flows into 
the country goes not merely to maintain some educational and 
medical institutions, but is largely shared by professional prose- 
lytisers, foreign and indigenous. 


The strength of the foreign Missionary personel in India in 
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1654-55 as compared with the year 1947 was as follows :— 

1947 oon 5,040 In India including Pakistan (page 404 
Directory of Churches and Missions, 
1951). 

1955 .. 4,877 In India only (page 210 and Compiler’s 


introduction, page vii, Christian Hand- 
Book of India, 1954-55). 


There was an excess of 500 (men 304 and wives and women 199) 


According to official information gathered by us in Madhya 
Pradesh there are 480 foreigners working in the various Missions 


as follows :— 

(1) Americans ES Be *. Ses 236 
(2) French ... s oho "us t 59 
$ (3) British ... m boa ES 54. 
(4) Swedish ... m T oe ass 32 
(5) Dutch ... ann aM Fas En 29 
(6) Germans 358 a acs ss 17 
(7) Swiss... a0 Gc 16 
(8) Belgians T. a vs igi 13 
(9) Spanish .. dog od ES 4 
(10) Canadians 6 

(11) Irish 
(12) Scottish ? 
(13) Brazilians 2 
(14) Australian E 
(15) Argentine 1 
(16) Finn as i 
(17) Portuguese l 
(18) Italian l 
(19) Hungarian l 
E (20) Denish 1 
Total 480 


| 
| 
| 


om pins ge ‘‘Jahova’s witnesses” at Jabalpur has 
aid itled Christendom or Christianity” and 

I s SR In a pamphlet which 

ph how I wish that I could 
cane the hour , , o o O 
e nations cea. ` > these invasion 
; um ofthe world . . . 700 
yatt to take a team into that 
iy millions into the Kingdom 
mas Wyatt entitled 

and which shows that 


we 
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WAYS OF EVANGELISM 
Schools, Hospitals and Orphanages, 


The media thrcugh which the Gospel i 
" . A E) ) d 
primarily the schools, hospitals and RA ma ee 


Richter, in his History of Christian Missions, page 317, says : 
“A new day has dawned for India, the people clamour for edu- - 
cation . . . . , Shall Missions keep themselves to themselves 
and leave this development to itself or shall they enter the lists and 
make themselves masters of the movement and use it asan instru- 
ment in their task of Christianising the whole land ? At page 314 
he declares, ''Missions have neither a call nora mandate to teach 
English literature, history, mathematics or natural Science, the 
preaching of the Gospel to the heathen and the exercise of pastoral 
care over the relative churches is the head and front ofall Mis- 
sionary labour, and everything must be considered as pure waste 
which does not directly further this end." In the same breath he 
mentions orphanages, Y.M.C.A., Medical Service and Mission to 
epers. 


, In the Report ef the World Conference of the International 
Missionary Council, entitled “The World Mission of the Church" 
held at Tambaram, in 1931, the importance of schools as a means 
of proselytization was stated in these unequivocal terms : “Care 
should be taken to secure that evangelism has a central place in 
all medical and educational institutlons" (page 38). 


That this policy is literally followed in the schools would 


be clear from the article headed “ eat 8 maar at page 5 of 
“Gharbandhu,” January 1952, fiar st tet A aan war z? 
eger Hela H fry USA-ga BB HT See cece. d 


(what is the advantage of the school to the Church ? Schools are 
the means for expansion of the kingdom)." E 


In the same strain one finds instructions in the “Catholic 
Dharmaka Pracharak,” page 60, as follows :— 


GET Tat Bl TAT Het 


eger A att wad ARA aa GE. suus 


(first good result of going to school—The school pro- 
duces devout Christians). 


In the copy of letter No. F.E.-3/137, dated the iorh-April 1937, 
from Lt.-Col. H. W. C. Robson, O.B.E, Resident for the Eastern 
States, to the Secretary to His Excellency the Crown Representative, 
Simla, it is found that in spite of restrictions, reports had been offi- 
cially received that special efforts wete being made (by the Catho- 
lic Church) to win over young people; and that under the guise 
of education attempts were made to convert them to Christianity. 


In the report of the “Church of the Nazerene," 1954 (page 
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20), the matter is emphatically stated as follows :— 


“Evangelism is our call. We make no excuse ror ask 
for any reservation in this period. Jesus has called us to | 
preach the Gospel to every creature and we mcan to do it in | 
every phase of our work, be it cducational, medical or dis- 
tinctly evangelistic. “Go, teach, win" is the command under i 
which we work. We cannot lessen this emphasis." | 


Along with the writen statement sent on behalf of the Central l 
India Baptist Mission, Khirkiya (Hoshangabad district), by Miss ! 
M. L, Merry, is enclesed a copy of “The Conservative Baptist" of 
March 1954, in which instructions are ccntained as belcw :— 


“Missionaries and Board members alike are increasingly 
aware of the need both for a dynamic programme of direct 
_ evangelism and the use of medicine and education in the develop- 
ment of the work." | 


(The above issue of March 1954 m 252. Willinct. 
Avenue, 14, U. 8. A.) amc, 002. Willington 


tpn We shall first deal with the evidence bearing 


The statements made before discl i 5 
devices ore emplyed to inf AS SC NE TEM 
2 y uence the minds of n 
schools. Ramchandra Tiwari (Khandwa, No. 1) es thet! 
, . D 


Ballahi children are att i 
T ae at ud to the Roman Catholic Church by 


TAR 2s Feader and President of 
T » found that when h ened 
ans of the Ballahi caste, the Ginter Mis- 


€ IS clear from page 5 of 
April 1952, where the following 


SSA À ot A mga À adsum ap gr 


etait alas agar d gather en aa 
Bine Weg sh 14A Xp UT, 


ss 
2 
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| the Cospel have be:n thrown open. Two boys were flrst 
| brought to the Ichkela school for religious instruction, They 
were named Peter and Paul.” 


B-bulal’s own instance proved that to his original 
“Walter” was added, Devi Pushpawati (Khandwa, No. 5), wae 
H: ad Mistressin the Roman Catholic School, Khandwa, for 6 years 
and she also spoke about the change ofthe names of students. In | 
the case of most of the Ballahi boys the Catholic Father who was the | 
manager of the school used to sign es Guardian: and that save him | 
the opportunity to change the name and the religion ofthe boys. | 
She cited the eximple of a boy whose name was Mukund to which i 
was added the name ''Nicholas," when he was admitted into the | 
fifth class. The name of Vardhaman Ballahi (Khandwa, No. 8), | 
aged 18 ycers, was entered as Joseph in his application for admis- j 
sion to the matriculation examination. It was struck off when he | 
protested At Ambikapur Hiralal Uraon (Ambikapur, No. 12) pro- 
duced his primary certificate in which his name was entered as 
Jehan Minz <lthough he was a Hindu. ^ According to Beohar 
Rajendrasingh (Jatalpur, No. 5), some such unconscionable 
| methcds; had been used in the Normal School at Sijhora and they 
| were exposed by Dr. Elwin and Thakkar Bapa, There were some 
interpellations in the Madhya Pradesh Legislative Assembly with 
| the result that the Normal School was taken over by Government, 


| In spite of the Conscience Clause in the  Educationil 
| Manual and a clear provision in the Constitution of India, attempts 
| are made to circumvent them by some device or other. Janardan 
| Shankarlal, aged 14 (Jabalpur, No 3), was in the 7th and 8th class 
| in the Christian Mission High School during the years 1953 and 
1954 when the Bible was taught to all students, Christian or non- 
Christian, and they used to be tested the next day. Attendance 
| used to bə marked before the Bible period and th» absence there- 
| from was trected as absence from the class. Vidyavati Gaikwad 
| (Jabalpur. No. 1), aged 16, was a student in the Johnson’s Gids 
l Schoo! from the primary class up to Matriculation in 1954, during 
| which time the morning prayer was compulsory for all and it was 
a Christian prayer. The resident students had to go to Church on 
| Sundays compulsorily for prayers. On the 15th of August 1954 a 
| drama was staged in the school in celebration of the Independence 
l Day. The four quarters of the world were represented by actors 
| who brought four flags representing Pakistan, England, America 
| and India. After some dialogue the Indian flag was hoisted. Then 
| a holy person entered the stage proclaiming peace for the world 
i and then followed a group of girls with a flag bearing the sign of 
the cross. That flag came to be hoisted on the top of all the flags. 
The Principal of the School explained that the drama was designed 
to promote friendship betwzen India, England, America and 
Pakistan, This drama evoked some public criticism in the Nava- 
Bharat of Jabalpur, dated l7th August 1954. Miss Zilla Soule 
(Jabalpur, No. 2), is the Principal of the Training Colleg> and she 
stated that the Bible classes were not compulsory even for Chris- 3 
tian boys; nevertheless not-Christian girls attended it for the 4 
special reason that it was an Assembly hour during which the 4 
3 
j 


day's programme of the school was announced. The girls were 
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i rayer i i interest to hear the announce- 
aema er ane SES ge or less, by Shri Robinson, 
eaae of the Christ Church High School (Jabalpur, ua 
F. M. P. Singh (Jabalpur, No. 12), Headmaster, Christian. ligh 
School, Jabalpur, admitted that before September 1954 teaching of 
Bible and Christian prayer were compulsory. 


Mahadeo Tukaram (Yeotmal, No 1S), is a student of the 
Mission High School, Darwha, and he stated that all the students 
have to join prayers, and on Sundays hear the Sacred Scriptures 
being read. Sumitra Gaikwad (Yeotmal, No. 19) is. a teacher in 
the Indian Free Methodist Conference School at Umri According 
to her, Hindu boys attend the prayers as they are addressed to 
God so thit He may help the boys in their study and promote the 
welfare of the country. Nandlal Dube, Teacher, Mission High 
School, Chotapara (Bilaspur, No. 13), said that after attendance was 
marked, prayers were offered and a student who was absent was 
fined one anna. Subhaktibai Fernandis (Buldana, No, 2) is a 
school mistress who brought to our notice the absence of forms 
which are specifically designed to give effect to the express prcvision 


of the Constitution in regard to the attendance at religious 
Prayers in schools. 


Rev. Dn Major, Superintedent Kothara 
In is written statement stated that in his hospital, out 
xd LE Ce of 299 patients, 290 were on the Government 
ron anc only 9 on the mission roll. Out of thes 
patients were Christians Eee thenid00 


although only a fe Sn AO 
time of admission, g y w were Christians at the 


Leprosy Hcspital, 


Mah 
Satnami Sabha arta MIA, and Secretary, Akhil Bharatiya 
ledge how a, oe), stated from his personal know- 
converted to Christiani, sige pn ane patients in hospitals 
ot Modpa, Bilaspur district, who e n dogence of one Kejha 


an in-door patient at Mun- 
become a Christian, if p 


Satnami of Dh 
: awra Bata SANG B 
hospital, Was pressed to beco gt cial eo door 


he hospital, 
himself a patient in the Tilda hee’ Mahant Saas E 
i Preachings that SOM eon ihe guiness 
ee dui ofa ood doctor 
:; and Rev. Raman 
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_ Now as to Christian Orphanages, they are undoubtedly 
being run to multiply the population of Christizns. A large num- 
ber of such orphans were gathered into the Christian fold during 
famine, natural calamities like the floods and the earthquakes 
There can thus be little doubt that special emphasis on spreadiag 
Christianity is given in dealing with young immature minds or 
these temporarily disabled by physical ailments. No wonder that 
the largest number of couverts are from such backward classes 
living in areas where due to various causes only Misslon schools 
and hospitals exist. Most conversions have been doubtless insin- 
cere admittedly brought about in expectation of social service 
benefits and other material considerations, 


Among the various devices employed for proselytization 
cne is money-lending carried on by the Roman Catholic Missions. 
Jn our exploratory tour there was everywhere the complaint in the 
districts of Surguja and Raigarh that the Roman Catholic Mis- 
sionaries advanced loans on condition that the debtor agreed to 
chop off his top-knot (choti) and that those who did not accept 
the condition had to repay the loan with interest. Beohar Rajendar 
singh. (Jabalpur, No, 5), was a proprietor of the Malguzari 
village in Mandla district, inhabited mostly by Gonds. He was 
President of Mahakoshal branch of the All-India Harijan Sevak 
Sangh, as also the Vice-President of Vanvasi Seva Mandal. at 
Mandla. He claims to have a direct knowledge of moneylending 
being one of the meansof inducing conversions. Dharmadeo 
Tripathi, (Raigarh, No. 2), and Hisamuddin Siddiqui, (Raigarh, No. 
3y Vidyadhar of Ludeg, (Raigarh, No. 5), Ghunu Uraon (Raigharh, 
No. 6), and Chhutia Uraon (Raigarh, No. 20), and others spoke 
about money-lending as being used for conversion. 


These statements are reinforced by references made to this 
practice of the Roman Catholic Missionaries in a pamphlet entitled 
Christi Mandalika Itihas, written by Professor I. W. Johari, 
M.A.,B.D. of the Union Theological Seminary, Indore, (1943), in 


these words :— , 

eta Afas fara ata d zwei BT HR WA wx eq sn 

sic ag fran agua fe d gon afa Up menfes xd aT TAM TAIT ci 

feat War at arfaa faar a sam, afer ae gat fa cru frre od 
aga & etr aaa menfem dro (gs5 242) 


(Translation) 


“The Roman Catholic Missionaries began to lend money 
to the agriculturists on condition that if they became and 
remained Roman Catholic, that loan need not be repaid The 
result was that many Christians of other missions turned 


Roman Catholic.” 
Referring to Chhota Nagpur, Rev. Pickett says :— 


“Roman Catholic Missions are aggressively seeking to win 
converts from Protestant Christian groups and are accused of 
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offering financial inducements through Popei Societies, | 

loans, employments, fee or reduced tuition in schools, financ- 

i coira cases Cit a nw The Roman Catholics 

E i Aissi i hese villages were al] | 

and Anglicans (S. P. G. Mission) in thes g e a | 
| former Lutherans. Sofor as we could discover the occasions | 
for leaving the Lutheran church and joining one of the others | 
were (1) Discipline by the Church or by the tribal brotherhood 
(2) (In case cf Roman Catholics only) financial assistance, l 
(Pages 325-326. Christian Mass Movement in India, 1933). 


is practice came to be expcscd in an enquiry made by i 
Lt. E Agent to the Governor-General, Eastern States, | 
Ranchi, the report of which is to be found in letter No. 751, dated | 
the 20th April 1926, addressed to the Political. Secretary to the 
Government of India in the Eoreign and Political Department, | 
New Delhi, on the subject of Christian Missions in the Eastern | 
States : ‘‘Proselytism in the Udaipur State by the Jesuit Mission. | 
In the Udaipur State there was a ban on the entry of Mis- 
sionaries. The then Ruler of the State was a minor and the State 
was being managed by the Political Department. On receipt of 
reports in June 1935, that som 0,000 persons had offered them- 
selves for instruction with a view to baptism, Col. Meek had an 
interview with the Bishop of Ranchi. When Col. Mcek enquired 
whether any inducement had been offered, such as advancement 
of loans, the Bishop replied that the Mission advanced loans to 
Christians in need of money and that the knowledge of this 
fact might certainly be an inducement for others to embrace 
Christianty. Then a formal enquiry came to be made, through 
Col. Murphy, who visited 15 villages in the Udaipur State, He 
found that the alleged spontaneity of people in the Udaipur State 
to embrace Chiistianty was entirely false; and he coucluded that 
the people had been actuated “by one idea and one idea only, that 
being the receipt of money from the Mission on loan". He further 
found that information had been disseminated thoughout the 
State that loans would be readily obtained in Mission Station at 
T:pkara cn a note of .hand without any security, on condition 
that they should have their top-knot cut off. Some of tke people 
who had received loans were minors and casual labourers. It also 
appeared that when one member of a family had taken a loan, all | 
the other members of that family wcre entered in the b:ok, as 
potential converts. The rate of interest charged was 10 per cent 
andina large number of cases examined. one year's interest was 
deducted in advance. On being questioned, the people without 
any hesitation, ‘said that their only purpose in going to the Mis- 
sion had been to get money : and all said that without the lure of 
mcney none would have sought to become Christian. In a letter 


which the Bishop of Ranchi wrote to Col. Murphy he tried to 
explain it in this way : 


“The taking of loan is not the motive of conversion, but 


it IS in the eyes of aboriginals a sign of adherence and a pledge 
of earnestness and sincerity”, 


The result of the enquiry was that Col. Meek imposed 
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a | Severe restrictions on the activities of Missionaries, and his action 
GS | was confirmed by the Government of India (letter No. F/751- 
i] | JMS-35, dated the 9th October 1936). In spite of these restrictions 
hs | there were reports received officially that devious efforts were be- 
rs | ing made to win over young people under the guise of educating 
a ae them in schools (vide letter No. FE/3/137, dated 15th April 1937). 
» at A similar situation arose in Raigarh State while Dr. B.ldeoprasad 
f | Mishra, D. Litt, was the Diwan of that State, between 1930 and 
| 1940. In 1936 the Bishop of Ranchi requested him for a site in 
y I that State for erecting a Church declaring that there were 4000, 
s | Christians in the State and that he was responsible for saving 
dd | their souls. On an enquiry made by Dr. Mishra, it transpired 
he Wi that the Roman Catholic „Mission had made arrangements for, 
it lending money to the people in the Raigath State on condition that 
m E the debtors agreed to have their top-knot chopped off. When he 


| inspected the registers he found that not only the names of the 
| head of the family who had borrowed money, but the names of 
; { the family members were also entered as debtors. When 
IS- | Dr. Mishra reported to the Bishop of Ranchi, that there was no 


| Christian in the Raigarh State he received the answer that the 

01M names of the debtors were entered as Christians in the register, 

m- | - because it was the Christian Co-operative Society which had lent 

an | the money. Thereafter an Anti-Conversion Act came to be passed 

E in the Raigarh State 

n 

to This device of using money-lending to serve religious pur- 

his pose was fully established by several Uraon witnesses (Rai- 

ice garh, Nos. 6, 21 to 25), who filled the receipts which they had obtain- 

gh ed from the Mission authorities at Tapkara on repayment of their 

He loans. The story related by them was of the same nature as: 

ite indicated above, 

iat 

rat Other Allurements 

Yer 

he There is a body of evidence to show that conversions 

at Were induced on the promise of gift of salt, plough, bullocks and 

ce | even miik powder received from abroad. : 

ole 

Er | Engagement as Pracharaks 

as In the exploratory tours it was brought to our notice that 

A one of the inducements was to engage new converts as pracharks 

/as on Rs. 40 per month. In the Surguja district there were 60 to 70 

ut Pracharaks. Shri Gunwant Tayade, (Amravati, No. 9), who belongs 

i^ to the Mahar community stated that people who are not competent 

g enough even to earn Rs. 20 per month, received as pracharak a salary 

con UP to Rs. 100 per month Rev. Grubb, (Amravti, No. 2), admitted - 

to that he had 12 pracharks working under him and that the scale E 
of their pay varied from Rs. 60 to 90 per month. ^ Sonbyji, 
(Yeotmal, No, 6), a Christian preacher converted from the Mahar 

UA reste, was receiving Rs. 45 per month as a preacher. Silas Zingre, 

ige cotmal, No. 10), another Christian preacher, was getting Rs. 60 — 
Per month and he has converted 100 persons. The pay of pastor 

cil . C Nathar, (Yeotmal, No. 13), of the Church at Umri was Rs. 98 


Per month, As a preacher in the hospital at Umri he had 15 con- 
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i i i 4 Moses David, (Yeomal, No. , gets a 
e er E Since 1947 he converted 200 persons 
d Clip RR Shri Laxman Bhatkar, (Buldana, No. 5), is M. P. 
He belongs to the caste of Mahar and has been a social XE fon 
35 years), and is now conducting a hostel known ee hokhamela 
Hostel He had also been M. L. A. from 1938 to 1942. From his 

aa knowledge he stated that almost cent per cent of Christian 
donveris in Berar were drawn from the Harijan caste. „The Hari- 
ians who are poor and ignorant become Christians, if they are 
aired the post of a preacher or teacher. Hiralal Pagare, (Buldanda, 
No. 6), is a pastor who gets Rs. 85 per month ; so also Rev. Gophane, 
(Buldana No. 7), who gets Rs. 60 per month and Luther Manmothe, 
(Buldana No. 11), gets Rs. 81 as a pastor in Mehkar. Tularam, 
(Bilaspur, No. 14), gets Rs. 82 per month. He said that 4 pracharks 
work within a radius of 6 miles. 


22 


Use of the influence of Village Offieers 


Ishwarprasad Kotwal, (Mandla, No. 6), is a Government 
village officer. He was asked by the Father of Roman Catholic 
Church to distribute tracts among the villagers and bring them to 
Church on every Sunday. He had to incur the displeasure of the 
Catholic Eather as the people did not like to attend the Church. 
Bhagwansingh, (Mandla, No. 10), who is a Member of the Dindori 
Janpad Sabha, said that the Roman Catholic Mission got hold of 
the mukhiya of the village and used his inluence jn converting 
other people, Ganjuram Uraon, (Raigarh, No. 12), who is the Patel 
of Mudekela was approached by group of Christians professing to 
be directed by the Padrisheb and asked him to calla meeting and 
advise the people to become Christians. A similar statement was 
made by Shri Kashiprasad Mishra, (Raigarh, No. 19). He isan ex- 
M.L.A. and Chairman ofthe Janpad Sabha, Udaipur. This seems 
to be the usual praceice which has come into vogue as a result of 
regular instauctions issued by the Missions. We find in the Hindi 
translation of the Missions in Mid India, published in 1938 the 
following instruction at pages 151-152 under head 6 : E 


‘Her dX wl SUIS NIAN BT BT HW F AT GT AGA d ay eget d 
qo BI BIA HA g AI ata far s fas wo A Gb fud um qur ang 


aà aR er afaa Hl gatar FHT Gah me] qx aT TA ay asl mot 
ara guit ^, 


(English Translation) 


“Tt would be extremely good if the Christians in Police, 
Forest or Education Departments hold meetings for three days 
for converting people of other rel;gions to Christianity.” 


The Christians have now adopted the Practice of reciting 
Bhajans styling them as Yeshu bhajans and reciting the Bible 
calling it Yeshu Bhagwat, (Rev. Maqbul Masih, Bilaspur, No. 2). 
Referring to the passage “Isha vashyam Idam sarvam" occurring 
in the Isha Vashya Upanished, a preacher declared to the people 
that it meant that the whole world was going to be Christian 
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(Gulabchand, Amravati, No. 14) A Christian preacher addressed 
persons in the market place on what he called “Yeshu Bhagwat," 
and the lives of Rama and Krishna were attacked in a way offensive 
to the Hindus, (Mukund Chitale, Advocate. Bilaspur, No. 5). At 
Mahasamund, Dr. Samuel preached that salvation lay only through 


Jesus, and not through Rama whose wife was snatched away 
(Jatashankar Sharma, Raipur, No. 6). 


The expression occurring in Tulsidas’s Ramayan, viz. “Gir- 
japujan" was interpreted to the people as "Girjaghar" ie. a Church, 
(Mahant Vaishnaodas, Raipur, No. 1). A preacher in a hospital 
at Tilda was heard telling the patients that Krishna, Rama, 
Shankar and Vishwamitra had gone for the darshan of Jesus Christ 
at his birth, (Harriramji, Raipur, No. 15). In the pamphlets *Guru- 
pariksha, Rampariksha, Chandraleela and Sachha Majhab Konsa 


bai," there are very provocative attacks on Rama and Mohammad. 
In Guru Pariksha, the following occurs : 


“ug qp gaar agi dr and, ifm wa > aa 
gaidi à aa Ñ faa d" (gem X.) 


“ag (eq) tear | ge a ae 3 frg eat mI un 
tear | 3r aapa Y aaa taar ast quar 3.” (ges 3) 


‘Saat À APT gT qa $ aa qa} ata &" (mw s). 


| Saree ae SIRT EI s osoooc ANT WX GUT xx fux agi oft 


Met Baring CE Loic ae 


A journalist, Mr. Harold Begbie, in his work. “The Light 
of Asia," published by the Christian Literature Society for India, 
speaks of Hinduism as “A weltering chaos of terror, darkness and 
uncertainty. It is a religion without an apprehension of a moral 
evolution, without definite commandments, without a religious 
sanction in the sphere of morals, without a moral code, without a 

od, except a being which is a mixture of Bacchus, Don Juan and 
ick Turpin. Itis the most material and chi'dishly superstitious 
animalism that ever masqueraded as idealism, not another path 
to God but a pit of abomination, as far set from God as the mind 
Of man can por eea " (page 157 Is India Civilized by Sir John 
Woodroffe, Judge, High Court, Calcutta). Much more provoking 
are cases such as these. There were two cases of desecration of 
indu sacred places and the culprits were convicted. (Criminal 
Case No. 245/1953 and No. 241/53 at Sirpur) 


TO Y m -- 


Can any right-thinking man assert that such vile attacks 
en the religion of the majority community in India is part of 
Christian religion or is conducive to public order or morality ? 

e are aware that top-ranking Mission authorities have them- 
Selves denied such attacks and have assured the Government that 
it is only the mistaken zeal of some fanatical individuals which | 


D o0. WW 
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is cccasionelly responsible for such outbursts. If such n 
had Feen fiw cr casual we would have accepted this excuse. ut 
the voluminous oral ard documentery evidence | before us shows 
that attacks on Hindu religion, its gods and deities, are an d 
tant end integral plank of Christian propaganda, and are ye 
jndulged in, in a concerted manner deliberately in all parts o E 
State and by all sorts of preachers. and are occasionally sought 5 e 
justified by authoritative organisations as a mere explanation of one 
of the Commandments. The resentment which such an attitude 
has created amongst certain Hindu organisations 1s therefore natural, 
although we do not appreciate the attempts made by some to 
retaliate by reviling Christianity or its tenets. Our purpose is 
merely to point out thatin a predominently Hindu country such a 
propaganda is not free from the problems of the maintenance of 
law and order. Considering the type of vilification going on in 
various parts of the State by ill-bred or fanatical pracharaks one is 
surprised to notice so few instances of actual breaches of peace. 
Perhaps the natural tolerance of the villagers, together with the 
vigilance of the authorities in charge of law and order, may be 
responsible for the paucity of such incidents. But it is indisputably 
clear that such propaganda has a tendency to disturb public order 
and the blame must be shared by those who start such attacks on 
pe eigion or religious beliefs of others with those who are provoked 
y them. 


Mass Conversions 


The evidence, which has been brought before us, shows 
that a very large majority of persons who change their religion 
and become Christians are not converted in the real sense 
of the term. If conversion is an individual act one would 
expect deep thought and study of the particular religion one 
wanted to embrace. But what we have found is groups of 
illiterate Adivasis, with families and children getting their top 
knots cut and being showd as Christians, Most of them do not 
know even the rudiments of the new religion. To cite a typical 
instance Beni Madhao, (Bilaspur, No. 8), who was theson of a 
Malguzar, was unable to say with what book the Bible begins and 
with what it ends, and was also ignorant of Lord's Prayer. Some said 
that their sins were forgiven. The Government have supplied us with 
a list of persons recently converted in the Surguja district after the 
promulgation of the Constitution. A perusal thereof will show 
that about 4,000 Uraons were converted in two years. Persons of 
varying ages from 60 years to 1 year are shown as converts and the list 
includes women and children also. ‘‘The great majority of Christian 
converts are Christians by name only and in religious belief and usage 
are practically Hindus. The main reason is that their motive is not 
religion, but mostly social and economic." . . . . “So far only 
such Ballahis have remained practising Christians either those who 
went through a long training in the Christian schools or are economic- 
ally dependent on the Christian Missionary Institutions." (Pages 225, 
226, 227). It is impossible to believe that they could have gone for 

religious instruction or that baptism was given after a period of probat- 
ion. Most of the so-called pracharaks whom we met in the area were 
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themselves thoroughly ignorant of their own religion and were no 
better than paid propagandists. We have reliable information that 
Mission organisations possess up-to-date records of Baptisms. Nothing 
would have been easier than to produce those records to show that 
only individuals, after a period of instruction, were baptised. It 
would not be unsafe to presume that the reluctance on the Part of 
Roman Catholic Mission organisations to Produce such evidence 
was in no small measure due to the fear of the Truth being out. 
On the other hand, we have been supplied with a complete list of 
more than 4,0U0 persons converted in the Surguja district after its 
“invasion”, persons of varying ages and of entire families. As a 
rule, groups have been converted, and to find “individual conver- 
sion” has becn an exception rather than the rule. We have come 
across cases of individual conversions only of persons who are 
village leaders and they have invariably been followed by ''Mass 
Conversions" of the entire village soon after. 


Rev. Maqbul Masih, (Bilaspur, No. 2). admitted that out of | 
100 conversions made by him half the number returned t5 their 
Satnami faith. Similar admissions have been made by witnesses 
in Berar, e.g., Mangalbhai, Evangelist, (Amravati, No. 5), converted 
200 but only 50 remained Christians. It is recorded in -the report 
of the Nazsrene Church of the year 1954 that at Anjani there is a 
Church “but no congregation because the adult members went 
back into Hinduism” (page 33) There is also an admission that 
in the previous year statistics at the India District Assembly showed 
aloss of members (page 19). There is, thus, no doubt that illiterate 
Aborigines and Harijans are being converted. en. masse. to 
Christianity in Backward and Scheduled areas, not because of any 
genuine love for that religion but on account of material induce- 
ments and other temptations held out directly or indirectly by the 
various Mission organisations. These mass conversions were 
especially noticeable in the newiy-opened territories of Raigarh, 
Dharamjaigarh and Surguja areas. As the conversions are from the 
aboriginals, Satnamis and Harijans, an -occasional attempt is made 
to show that Brahmins also have embraced Christianity. At Dharni 
aman posed himself as Brahmin convert stating that he was the son 
of Pandit Ramnarayan Dube (or Mishra). But on cross-examination 
he had to disclose that he hid been a Bairagi but was then a 
Christian preacher paid by the Church. 


DENATIONALISATION 


An allegation which has been Seriously made and more 
seriously denied concerns the denationalising and subversive trend 
of Missionary Propaganda. Some evidence has been laid before us 
Which may be considered. Gandhiji said to the Missionaries that 
it is not unusual to find Christianity synonimous with denationa- 
lisation and Europeanisation (Christian "Mission, page 160). The 
best evidence of denationalisation is found in a book written by 
an Indian entitled “Heritage of an Indian Christian” in which he 


seeks to find his heritage in Europe. How the indoctrination of 


` the denationalising spirit takes pl i 
; ) i place will be clear from the under- 
mentioned instances which have been brought to our notice, 
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In our exploratory tour in the Jashpur area there was a 
- complaint that the preachers told the villagers that Jawahar Raj 
had come and there was no happiness, and they assured them that 
Jawahar’s Raj would go and that the Christian Raj would come. 
This was, however, denied by the Christians who were present there. 
Nevertheless that statement receives some support from the written 
statement received by us from Khirkiya in Hoshangabad District 
that the expression “Jai Hind” was calculated to hurt the Missionaries 
and that they would wish it to be substituted by "Jai Yeshu". 
The idea of the unique Lordship of Christ is propagated in the rural 
areas by the exhibition of the film “King of Kings", which we had 
the pleasure of witnessing at Buldana. The supremacy of the 
Christian flag over the Nationalflag of India was also depicted in 
the drama which was staged in a school at Jabalpur. 


Inthe article published in Gharbandhu, Ranchi, June 1952, at 
page 12 under the heading “Nirala Rajya Aur Useke Karmachari" 
there occurs the undermentioned passage :— 

Ue IT BAL AGS sump wr faga uz è feu 
"lg è urere Ñ fuam 8." 


(English translation.) 


“Today we have before us the Surguja kingdom and we have to 
absorb it in the Empire of Christ". 


In Gharbandhu of Se 


ptember 1953, page 13, t ; 
as follows :— pag here is a passage 


"mq o Wf sb mex aqfaeat TTÀ gu at deat jua Gare qe at 


(Wee Swamp ge, areca sata dt pua ar, uu. YHA T FF 
farrell arias ett gu at wf Ale TH ya cas aar afaa afuenm 
SRA qur THA qm TY BT Ase A. : z 


(English translation.) 


“During the last seven months ending July 1953, the number 
of converts went up to 1,570. In spite of Chief Minister 
R.S. Shukla’s opposition, the number of those who are spiri- 


tually hungry and experiencing rebirth through Holy Baptism is 
increasing . . ." 


After a villager is converted to Christianity 
his mind against his society as well as his countr 
want Tayade, (Amravati, No. 9), says that Christi 
his style of dress and assumes the air of a forej 
also notices this feature of a convert in these word 


it is easy to alienate 
yand State. Gun- 
an convert changes 
gner, Dr. Pickett 
S: 
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“The adoption of European names, European modes of life 
and European dress has some times been followed by the deve- 4 
lopment of a contemptuous attitude towards those of their 
fellow-countrymen who have continued to honour Indian tradi- - À 


tions.” (Christian Mass Movement in India, p. 332.) 
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PART IV 


CHAPTER I.—CONCLUSIONS (FINDINGS) 


On consideration of the material before us we arrive at the 
following conclusions of fact :— 


Since the Constitution of India came into force there has 
been an appreciable increase in the American personnel of the 
Missionary organisations operating in India. This increase is 
obviously due to the deliberate policy of the International Mis- [ 
sionary Council to send evangelistic teams to areas of special 
opportunities opened to the Gospel by the Constitutional provision 
of religious freedom in some of the newly independent nations, , 
equipped with new resources for mass evangelism through the | 
press, film, radio and television. (Pages 27 and 3l ofthe Missionary 
Obligation of the Church, 1952). 


. , Enormous sums of foreign money flow into the country for 
Missionary work, comprising educational, medical and evangelistic 
peytes. rout of such funds received from abroad that in 
urguja the Lutherans and other proselytizing agencie 3 
to secure nearly 4,000 converts. ij os were: able 


. . Conversions are mostly brought about by undue influence 
musrepresentation, etc., or in other words not by conviction but 
by various inducements offered for Proselytization in various fi 
Educational facilities such as free gifts of bocks and Be Una 


offered to secure the conversion of minors in the primary and 


secondary schools under the control of the Missions Moneylending 


is one of the various forms adopt 3 
case of Roman Catholic Missions ‘operating in the hill Se mc f 
Surguja, Raigarh, Mandla, etc. Cases where coercion w m En 
popbaye been used are generally of those coverts who = d tke 


__ As conversion muddles the convert’s sense o 
with his society, there is a danger of his loyalty 
State being undermined. 


f unity and solidarity 
to his country and 


A vile propaganda against the religi jori 
NE 2 : gion of th = 
unity is being systematically and deliberately E AOA pue 
create an apprehension of breach of public peace, TENES 


Evangelization in India appears to be a part of the uniform 
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world policy to revive Christendom for re-establishing Western 
supremacy and is not prompted by spiritual motives. The objective 
is apparently to create Christian minority pockets with a view to 
disrupt the solidarity of the non-Christian societies, and the mass 
conversions ofa considerable section of Adivasis with this ulterior 
motive is fraught with danger to the security of the State. 


. Schools, hospitals and orphanages are used as a means to 
facilitate proselytization. 


Tribals and Harijans are the special targets of aggressive 
evangelization for the reason that there is no adequate provision 
of hospitals, schools, orphanges and other social welfare services 
in the scheduled or specified areas. 


The Government of Madhya Pradesh have throughout 
followed a policy of absolute neutraility and non-interference in 
matters concerning religion and allegations of discremination against 
Christians and harassment of them by Government officials have 
not been established. Such allegations have been part of the old 
established policy of the Missions to overawe local authority and 
to carry on propaganda in foreign countries. 
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CHAPTER II.-RECOMMENDATIONS, WITH REASONS 


“The Church is no longer what is called the Body of Christ ; 
but itisthe body of the national mind, ie., ofthe politicians who 
guide national policies." (p.114). The same sentiment was expressed 
by Rev. R. D. Immanuel in 1950 in these words: “The Churches 
and Archbishops and Bishops have not been the custodians of the 

| Lord's Dharma ; but camp followers of worldly statesmen,” (page 37, 
The Influence of Hinduism on Indian Christians, published by Leonard 
"Theological College, Jabalpur, India). 


Gandhiji also experessed himself strongly against making peo- 
ple members of the Church. “If Jesus came to earth again” he said, 
“he would disown many things that are being done in the name 
of Christianity. 


Missionary Movement of Mass Conversion, 1930—1940. 


Sir Andrew Fraser, the Lt. Governor of Bengal, wrote in 1912 
(8rd edition), a book entitled ‘Among Indian Rajahs and Ryots" in 
which he Propounded the doctrine that the hope of India lay in the 
elevating and civilizing power of Christianity (p. 275). It seemed to 
him that .to give them civilization without Christianity is to withhold 
that to which our civilization owes all that is best in it and by which 
alone it can be kept pure and healthful” (p. 279). É 


m dE Gandhiji launched his movement for Indian Independence 
A c Was given a religious turn by the Muslims with their 
emand ior a separate independent State. The Missionaries were 


straining their nerve to break up tH dae: è : 
l will be shown in the sequel. P the solidarity of the Hindu society as 


le to the level i 
of the population 
ane forward to take advantage of the 
Proselytization of the rural and aboriginal 


united work among the Missions and Mission institutions 


number of unprivileged masses to 

j social life. He suggested that the aie abundant personal and 
i should be laid before the i 
: enlisted. He pointed out the forces which 
words: “the urge ofthe Christian ente E: 
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an offset be recommended that Christianitv must present i 
aggressive and effective fashion first Jesus Himself... nee j 
Christian individual embodying in some measure at Ikasi th T 

east th2 spiri 


of Jesus and a Christian social or -£ 
aD al order. (Butterfiled Report, 


an 


The Re und Table Conferences came to be held in 1930 
1931 and 1932. In that hectic period of excitement, the Laymen’s 
Foreign Missions Enquiry Committee was appointed in AM 
It consisted of 15 distinguished citizens of America preside 
by Dr. Hccking. In their report was adumbrated tha vision a 
worldwide Church and world unity in civilization as GI So, io 
was not Western but universally human (Rethinking Westone 
page $) It propounded that the original objective of the Mi on 
was the conquest of the world by Christianity, ^S 


Mass Conversion 


The natural result of this united vigorous activity was that 
many mass oonversions were effected. Dr. Pickett, obtaining 25,000 
dollars from the Rockefeller Foundation and 10,000 dollars fbr 
Dr. Mott, carried out a survey and published his report entitled 
Christian Mass Movement in India, in 1933. (Gharbandhu 1931 
July, page 104). Dr. Mott wrote a foreword toit. In a converse: 
tion with Gandhiji in which he described his work of mass conversion 
as a work on behalf of the oppressed, Gandhiji said “I could 
understand the Muslim organisations doing this . . but the 
Christian Mission claims to be a purely spiritual effort. It hurt me 
to find the Christian bodies vying with the Muslims and the Sikhs 
in trying to add to the number of their fold. It seemed to be an 
ugly performance and a travesty of religion" (P. 420, Christian 
Proselytism in India by Parekh). As money began to pour into the 
country Gandhiji exclaimed : ‘Mammon has been sent to serve India 
and God has remained behind” and Dr. Mott said “money is 
Stored up personality" (page 245, Christian Missions, Navajivan 
ress). 


- In Hyderabad the increase in the Christian population was 
141,6 pes cent in the decade 1921—31, and 45.6 percent in the 
decade 1931—41. (P. 103 the Directory of Churches and Missions 
in India and Pakistan. 1951.) 


Another noteworthy feature was that in Burma the Karens 
like the Muslims set upa demand for a separate State and pressed 
their claim before the Round Table Conference. This move was 
evidently inspired by the  Missionaries, judging from the remark 
found in the Rethinking Missions at page 138 as follows : 


“The Missionaries gave them education and through, the 
translation of the Bible a written language. This remarkable 
achievement, the giving of a nationality to the people............... 
has resulted in one embarrassment. The Missionaries are held 
responsible for breaking apart an important minority group. 
"The Karens have today a strong national society which has sent 
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a delegation to London to plead fora Karen nation " (Italics 
Ours.) 


Judging from the nature of the part taken by the Missionaries 
in the decade 1930—40 we areinclined to think that their activities 
were directed to segregate Christian Indians and to encourage them to 
demand special treatment. Their activities were thus clearly political, 


One may think that this is but a history of a bygone age which 
has disappeared with the attainment of Independence by India in 
1947. To think so is to misunderstand the situation. 


In 1945 the Commission on a Just and Durable Peace stressed as 
one of the four points of peace requiring Christian action the develop- 
ment of Christian unity on a world-wide basis and affirmed that the 
Christian forces of the world must "become a well-organised and 
militant minority" (page 57, World Christian Handbooh, 1952). 


_ It will be clear from what follows that the movement 
which was Started in 1930, if not before, is now found flourishing 
in greater vigour, backed by much increased resources in men and 
money, It is a continuation of the same process on a wider scale. 
In Christian Missions in Rural India it was proposed to convert 
600,000 villages to overcome the forces of secularism, of exaggerated 
nationalism, Communism and material industrialism (page 127). 
| be ecumenical movement follows the same line, Rev. McLeish, 
pu ed t the World Dominion Press which maintains a close 
laison with the International Missionary Council (page 94, World 
Christian Hand Book 1952), proposed tl o d € 600.000 
villages in the Course £ 10 ye ate d ODE ip of ee 
ahaha DENISE x [9 years (page l, address at the Conference 
3, 1948) aud pu E International Missionary Council, June 1— 
SUMI EE es objective of the ecumenical movement is to 
CE ommunism; the Utopian expectations of the non- 

gions” (page 28, Elements of Ecumenism). 


Tocome to grips with the adam: i lety 
such as "Hindu ' Nationalism,” A pes peciem phases 
Christian religions" came to be coined. The Hindu belief that all 
ee ruv practised lad to the divine is ridiculed as a dogma. 
a 36, ustianity and Asian Revoluti ochsin "we 
quite free from the secular idea of Wi ee ie De 

ristian religi i t 
There were declarations as that of DE cane armed 
Christianity was an Imperial religion (page 234, Im E by 
Hobson). To call the liberal attitude of the latina alk ion as a 
dogma is tantamount to intolerance of toleration itself The Hindu 
is denounced because like the Christians he does not believe that 
outside his own religion there is no salvation, but as had been 
temarked by Rousseau, such a dogma is good only ina Theocratic 
Government (Chapter VIII, Social Contract). The action the ropose 
was “whoever dares to say outside the Church there is Sc cocto 
ought to be driven from the State unless the State is the Church and 
the Prince, the Pontiff. Such a dogma is good only in n Theocratic 
Government ; in any other, it is fatal," 
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Itis remarkable that the Missionary appeal is addressed to 
those who live “in conditions of abject proverty and under oppres- 
sive system," to exploit the economic distress to which the country 
was reduced as the result of colonialism. Everett Cattell says : “Our 
point of contact, therefore, with any soul to whom we wish to give 
the Gospel, is first to find out what his particular sense of need may 
be and confront it with Christ, It may not at first even be expressed 
in spiritual terms. As a creed is a tool (in the words of Sir A 
Toynbee) it is used as a weapon to combat the creed of Communism 
as also to disrupt non-Christian societies. 


We have already described how money flowed into the 
Surguja district to effect mass conversions after it was opened to 
Missionary work, pursuant to the liberal provisions of the Consti- 
tution of India. The mass conversions were made exactly in 
accordance with the instructions contained in the Missionary Obli- 
gation of the Church, 1952 published by the International Mis- 
sionary Council. At page 27 it says, “In wide regions of the 
world the major problem is hunger - .. . inthe present situa- 
tion there are opportunities for the Church . . . - Constitu- 
tional provisions of religious freedom within some of the newly 
independent nations . . . . new resources for mass evan- 
gelism through the press, film, radio and television." There is 
evidence before us that the people are called by some kind o£ public 
advertisement, offering inducements of loans and they are regarded 
as enquirers when they appear in response to the call. What Species 
ofspiritual impulse prompted the crowds to embrace Christianity 
en masse can well be imagined from what follows :— 


Ist February 1952 -. 10 families consisting of 69 members. 
3rd February 1952 .. 28 families consisting of 144 members, 
5th February 1952 -. 18 families consisting of 85 members. 
10th February 1952 -. 16 families consisting of 65 members. 


(Gharbendhu, May 1952, page 5, Thisis but an illustrative 
case. 


One wonders whetber this is the way of diffusing spiritual 
illumination. 


Aloofness of Christians from National Activities 


Nowhere did we find Christians taking part in the nation- 
building activities. At page 158, National Christian Council Review, 
April 1955, even a Christian writer admits that Indian Christians, 
as a whole, have not identified themselves with nation-building 
activities. 


Danger of Foreign Control during Crisis 


The tendency to keep the Christians separate from the mass 
of the people and under Missionary control engenders the 
Suspicion that they might be used in critcal times to promote 
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foreign interests, as was attempted to be done by the Missionaries 
of Chhota Nagpur, by the offer of 10,000 armed Kols and by 

— Dr. Mason in Burma, ofa battalion of Karens, in the critical year of 
1857 (page 206, History of Missions in India, by Richter). The 
recent hostile attitude of the Karens, Nagas and Ambonese points 
in the same direction (p. 215. Christianity and Asian Revolution). 
It is, therefore, necessary to have a strict watch on the activities of 
Missionaries in the hill tribes areas. The Idea underlying the 
Christian Mission in Rural India (Dr. Butterfleld’s report) was to 
facilitate mass proselytization, 


As the United State has no territory abroad she tries to 
compensate for this by establishing military bases and military alli- d 
ances (page 22, Christianity and Asian Revolution). It appears that 
by this drive of proselytization in India she desires to create psycho- 
logical bases. The persons who came before us expressed such 
suspicions about American aims very strongly, and this is also 
pointed out at page 23 of the aforesaid book in these words: “The 
West is using the threat of Communlsm as an excuse to regain 
political mastery over the liberated peoples”. The American Missionary 
activity in some of its aspects, is too tinged with the anti-communist 
world strategy to elude notice (p, 29, World Christian Handbook). 
Morrison in his report on the subject of “Religious Liberty in this 
Near East, 1948, also notes in more places than one that there is a 
RU. the foreign Mission being the agents of foreign political 

. s remarkably frank in these words: “No 


doubt in the past Missions have been u r TOT 
ends" (page 49). 3 Sed to promote political 


As one reads the Christian literature 
like 'colony of heaven' 'historical commu 
Christian being ‘in but not of the cou 
Christian does not belong to the countr 
and on this basis he is expected to vis 
point of view of the Uuited States idea of 


one comes across phrases 
nity of the redeemed,’ a 
ntry”, suggesting that a 
y of which he isa citizen 
w the problems from the 
peace and justice. 


It must not be understood her 
1 e th 
on the United States' eesire for 


community” suggests the idea of Chri 

of the West for the achievement um 
unity and supremacy in armed strength. 
tion appears to stem from the conceptio: 
Christians in India in the way expressed by Lord Bryce “commu- 


CC patie christians far away 
r J ; Orings him comparatively near 
to the European” (page 57 Volume I, studies in Hs ani erte 


Unfortunately, some of the features 
history of the Missionary enterprise in Asia 
character. 


Conspicuous in the 
betray its political 
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Church in India not Índependent 


It is seid that the Churches in Irdia are independent. It, 
however, came to our notice that the foreign Missionaries were still 
closely associated with the Churches and exercised influence 
through the purse. They exercise control over the Indian 
Churches through the cperation cf the ccndition ‘partnership in 
obedience’.  Althcugh the mcney ccming from abroad is styled 
donatian, it is a donation subject to the above condition. ‘The 
Indian Churches receiving the money would certainly be accountable 
to the source from which the money proceeds. They are, therefore, 
accountable to some authority above them in a foreign country. 
This was the point stressed by Rev. R. C. Das, before us. To say 
that X, who receives money for a certain purpose and is accountable 
to Y, is an equal partner with Y is a contradiction in terms. 


Inordinate Increase of American Missionary Personnel 


Ifthe Churches in India are really independent they could 
te trusted to look after their own effairs independently without 
the aid of the foreign personnel; but it is remarkable that there 
has been a striking increase in the number of foreign Missionaries. 
Assuming that they have come out to India, inspired by compas- 
sion fcr the needy end the distressed, it is not clear why they 
should concentrate their compassion on particular sections with a 
view to their proselytization. This tends to show that the object 
of this substantial increase in the foreign personnel is other than 
purely spiritual. This has been well expressed by Dr. Asirvatham 
in these words, “One may speculate on the amount of tolearance 
| that would be shown by the United States if the stream of Hundu 
| Missionaries to that country became as great as the stream of 
Christian Missionaries to India," (P. 28, Christianity in the Indian 
Crucible). 


Religion and Society 


The close relation of religion to the social heritage of the 
person professing itis well described by Dr, A. C. Bouquet in these 
words: “to pass from one religious group to another has come to 
mean to sever one's connection with the entire adjustment to life 
and the entire way of living into which one has been born and into 
which, therefore, one fits by tradition. Religion -in such circum- 
stances is much more than a. belief or theory super-imposed upon a 
neutral system of social life. Itis actually a social system and to 
abandon it is to ostracise oneself from all other members of one’s 
cultural group.” (P. 168 Comparative Religion by Dr. Bouquet 
Pelican Books). 


It is on account of this foreign influence brought to bear upon 
the Christian converts that Christianity is still regarded as foreign 
in India. 


. The various ways which we have already indicated are 
nothing short of abuse of “the religious liberty” accorded by the 
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Constisution of India. 

The mass conversions effected in the Surguja district could 
bardly be justified as exercise of religious liberty. Such mass 
conversions were reprobated by Gandhiji, and also disapproved by 
Dr. E. Stanley Jones, as they involved little or no spiritual or moral 
change. (Page 36, Christianity in the Indian Crucible). Dr. Nicol 
MacNicol regarded the mass movements as a hindrance to the 
self-realization of the Indian Church (page 29, The Spontaneous 
Expansion of the Church). 


The manner in which the Missionary movement goes on in 
certain places is cleraly intended to serve some political purpose in 
the cold-war. If an activity is found to be political, but carried 
on under the cloak of religion, the continuance of such activity is 
fraught with danger to the security of the State. 


We recommend that those Missionaries whose primary object 
is proselytization should be asked to withdraw. The large influx 
of foreign Missionaries is undesirable and should be checked. There 
has been of late so deep a suspicion in many countries, as has 
already been mentioned above, that even the Missionaries think 
that they will have to withdraw — In the Foreword of the “Spontaneous 
Expansion of the Church,” it is anticipated that the Missionaries 
may be driven out of many countries. 


'The question of foreign money coming to India will also have 
to be considered. "The mere withdrawal of the foreign personnel 
and the transfer of properties without cutting off the supplies of 
money received from abroad, will always continue to keep the Indian 
churches under foreign control and direction. 


: m s : : 
Misuse of Hospitals and Dispensaries 


Hospitals and dispensaries have been the favourite medium 
of approach to the masses for conversion. This is sought to be 
justified on the ground that Jesus commanded his disciples to preach 
and heal. Such scriptural expressions cannot bear literal inter- 
pretatian. As observed by Sir Charles Eliot, “They are mostly the 
result of an attempt to describe a mind and wil of more nd 
human strength, but the superman thus idealised rarely works 
miracles of healing. He saves mankind by teaching the way of 
salvation, not by alleviating a. few chance cases of physical disset 
(Page 329, Hinduism and Buddhism, Volume T.: Reprinted 1954 
Routledge). : URINE p^ 


The factis that it isa kind of induc 

] S th $ ement held i k 
the patients Christians. Dr. Thirumallai Pillay Shae "No. 1) said 
that there was nothing Wrong in a Christian Doctor, presenting 
Christ to his patient in a Christian hospital, pe 


In the eye of the law the rela 
patient, lawyer and client, teacher and 
any influence brought to bear by th 


tion between a doctor and 
Pupil is a fiduciary one, and 
e doctor, lawyer or teacher on 
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patient, client or pupil would be presumed to be undue influence. 
it is, therefore, obviously objectionable. 


Gandhiji also reprehended the use cf hospitals for proselytiza- 
tion, by stigmatising it as commercialisation of medical aid (Page 
227, Christian Missions, Navajivan Press) As this is not a matter 
of pure Ethics and as the duty of Government is to protect the 
weaker sections of society, we recommend that the use of medical 
or other professional services as a direct means of making converts 
should be prohibited by law. 


Schools 


As regards schools, it is clear that the Roman Catholics 
use the primary schools in the villages for conversion. Their 
strategy is to catch the second generation. There have been 
many complaints before us about the various methods they fol- 
low for influencing the tender mind of the pupils in the primary 
schools. The Lutheran Mission avowedly uses schools for se- 
curing converts from among the youngsters. In Gharbandhu, 
March 1953, p. 8 there is a clear statement 


“sy fad aa wr saa ag d fa wea gre wale aan feat 
a eevee Hoge 


There isa clear provision in our Constitution to the effect 
that no pupil should be asked to attend any religious class without 
the express permission of his parent or guardian. In the course of 
our enquiry we found that this provision of the Constitution was 
not strictly enforced, in the absence of special forms provided for 
the purpose. We recommend that the department of Education 
should see that proper forms are prescribed and made availabe to 


every school. 


We find that the Roman Catholic Church engages itself 
in the recruitment of labour and uses it as a means of proselytisa- 
tion. Religious bodies should, we recommend, be prohibited from 
engaging in such occupations. 


Orphanages are a fertile field for  proselytization of 
minors. We bavealready shown the political implications of pro- 
selytization. Itis the primary duty of the Government to conduct 
orphanages, as the State is the legal guardian of all minors who 
have no parents or natural guardians. 


Our main duty being to make recommendations to Gov- 
enment, we have normally to confine ourselves to such suggestions 
as can be acted upon by the Government within the framework 
ofthe Constitution. But in the special ciacumstances of this pro- 
blem in India we have thought it advisable to make a few sugges- 
tions for consideration of authoritative Mission organisations 
operating in Madhya Pradesh. Indian Christians are loud in their 
profession of loyalty to Independent India. Especially, so are the 


CC-0. In PublieDomain. Gurukul Kangri Collection, Haridwar 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


Roxan Cathclics. | $ spicion, however, exists. This is mainiy 
because of the Irdian, Christian subservience to Eg pu and 
becau e of the Western interest in saving India Tom o 
The Romen Catholics support the Congress oven men md 
because they are anti-communist. There seems to be en aun holy 
alliance between Roman Catholics and American Medi: 
India from Comm uaism. Missionary and Indian Christian s ae 
and even opposition to, national efforts and. the pere 2 
social and economic injustices like the Harijan Sev al Sangh 
activities, the Kasturba Trust Women Services an ocial 
Welfare Schemes sponsored by Government, reveal. an attitude 
of mind not primarily interested in human well-being put in 
people as prospective converts to various denominations. In the 
present secular State of India, the best safeguard any minority 
could have, is the goodwill of the majority community and the 
right attitude cf the minority is one of trust and confidence in 
the fair sense of the majority. Indian Christians are not likely 
to suffer in the least in this manner. There has keen no discri- 
minaticn against Christians as a community anywhere in 
Madhya Pradesh. In fact, Christians have got more than their 
numerical share in offices under the State. Cries of Christisthan 
or Massibisthan are foolish and dangerous. Young, independent 
India, still smerüng under memories of the partition of India on 
grounds cf relig.on is very sensitive to anything dangerous to the 
solidarity and security of the country. An Indian today, high caste 
or Adivasi, Hindu or Christian, whose heart does not glow with 
love and devotion to his Motherland, which is making such tremen- 
dous advances, is untrue to his genius and disloyal to his nation. 
We wish Christianity in India to become truly Indian and truly 
Christian and the religions of India to come together in genuine 
co-operation giving a lead to the nation, in peaceful co-existence. 
We recommend to Government to issue an appeal to authoritative and 
representative Christian Missionary organisations and to Christians 
in general to come together and to form an authoritative organisation 
which should lay down and inform Government in clear terms the 
policy which the Missions and Christians in general will follow in 
respect of propagating their religion, the methods to be followed in 
conversions, the type of prapaganda which will be permitted and the 
attempts which will be made to confine their evangelistic activities within 
the limits of public order, morality and health. 


We have already mentioned that 
is entertained that Article 25 of the Constitution of India gives a 
right to any person, including foreigners temporarily residing in 
India, to propagate his religion and that this risht includes the 
tight to secure converts Whether the right to propagate does or 
does not include aright to convert, has been a matter of great 
controversy. We consider it desirable that the matter should not 
be left vague or indefinite and recommend that an amendment of 
the Constitution may be sought, firstly, to clarify that the right of 
propagation has been given only to the citizens of India, and 


secondly, that it does not include conversion b b 
force, fraud, or illicit means. rought about by 


In certain quarters a feeling 


There appears to be a perpetual Controversy as to whether 
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undesirable methcds are used for bringing about conversions to 
Christianity. ln our enquiry we have found that such methods 
are used on a large scale and that instances of conversions due to 
a genuine conviction are extremely rare. Whatever may have 
happened in the past we consider if undesirable that such a contro- 
versy should be allowed to rage in the State for all time to come. 
We, therefore, recommend suitable control on conversions brought 
about through illegal means. If necessary legislative. measures should 
be enacted. In our opinion, this legislation should secure the 
compulsory registration of all religious bodies. engaged in conversions 
and providing social services to persons of other than their own 
religious persuasion. The property of such bodies should be 
constituted into public trusts and they should be required to 
maintain accounts in a prescribed manner to be audited through 
Chartered Accountants, appointed by Government and should be- 
published for general information. The legislation should also 
secure submission of monthly or quarterly lists, giving names and 
addresses of persons of another faith, seeking information about 
Christianity and also lists giving names and addresses of persons 


baptised. 


We recommend that no baptisms should be allowed 
unless approved by the State Board on recommendations of the 
district and regional boards, that no schools should be allowed to 
be opened unless approved by the State Board as above and that 
no hospitals should be permitted to be run without the State 
Board’s approval as above. 


The earlier the Government realises its sole responsibility 
to provide social services like education. health, medicine and 
other amenities to people living in the Scheduled Areas, the better 
it would be to prevent exploitation of or proselytization of illiterate 
aboriginals. We recommend that Government should lay down 
a policy that the responsibility to provide social services in these 
areas will be solely of the State Government and adequate services 
should be provided as early as possible. Non-official organisa- 
tions should be permitted to run or maintain social service 
institutions only for the members of their own religious faith. 


We make the following other recommendations :— 


(1) No non-official agency should be permitted to secure foreign 
assistance except through State channels. Employment of technical 
or administrative foreign personnel should be treated as part of 
foreign assistance. 


(2) No foreigner should be allowed to fuhction in a Scheduled 
or specified area either independently or as a member of a religious 
institution, unless he has given a declaration in writing that he will 
not take part in politics. 3 
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CHAPTER II-CSUMMARY OF RECOMMENDATIONS ; 


The following is a summary of the recommendations which we 
have made :— 


These Missionaries whose primary object is proselytization 
should’ be asked to withdraw. The large influx of foreign N. 
Missionaries is undesirable and should be checked. 


.The best course for the Indian Churches to follow is. to Y 
establish a United Independent Christian Church in India without 


being dependent on fereign support. 


The use of medical or other professional services as a direct 
means of making conversions should be prohib'ted by law. 


* To implement the provision'.in ‘the Constitution of India 
po hibiting the imparting of religious education to children ‘without 
ìe explicit’ consent of parents ‘and guardians, the Department 


of Education should see that fi i 
TEE] aa proper forms are prescribed and made 


N Any. attempt by force or fraud, or thr 
ints of financial or other aid, or by frau 
; or by normal and material assistance; 
or any person's inexperience or confidence 
Person's necessity, spiritual (mental) weakness 
In general, any attempt or effort (whether succe 
or indirectly to penetrate into the religious 


(whether of age or und i 
I erage) of 
consciously alterin e E DRAN 


eats of.illict means 
dulent means or pro- D 
or by taking advantage 
or: by exploiting any 
or thoughtlessness, or. Y | 
ssful or not), directly 
conscience of persons 
ND g their religious conscience or Mi cee prc 
absolutely E cun ud E Bee U cine Bary Shone! be 


Religious institut; oul i t 
i 1 : ions shouid not be ermitte [ 
In occupations like recruitment of labour for ia Ed x eee 


It is the pri > i ee 
as the State is the legal aa ue, 2f Qovérnment to conduct orphanages, 


egal", i i : 
natural guardano g Suet of all minors who have no- parent or 


Government A ue 
1 representative Chri Skould : Ppeal to authoritative and Hr 
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organization which should lay down. and inform Government in 
clear terms the policy which the Missions and Christians in geneal 
will follow in respect of propagating their religion. the méthods to 
| be followed in conversions, the type of propaganda which will be 
promoted and the attempts which will: be made to’ confine their 
i evangelists activities within the limits of public order, morality and 
health. 


at 


An amendment. of the Constitution of India may be’ sought, 


firstly to clarify that the right of propagation has been given only 4 
i to the citizens of India and secondly that it does not include 
conversion brought about by force, fraud or other illict 
> means. 
e Suitable control on conversions brought about through illegal 


meons should be imposed. If necessary, Leglslative measures should 
be enacted. É 


Advisory Boards at State level, regional level and district 
level snould be constituted of non-officials, minority communities 
like Tribals and Harijans being in -a majority on these 
boards. E 


E 


Rules relating to the registration of Doctors, Nurses and 
other personnel employed in hospitals should be suitably amended 
to provide a condition against evangelistic activities during professional 
Services. 


: Circulation of literature meant for religious propaganda 
without ^ approval of the State Government should be 
prohibited. 


b Institutions in receipt of grants-in-aid or recognition from 
7 Government should ke oompulsorily inspected every quarter by officers 
of Government. 


o Government should lay down a policy that the responsibility 
of providing social services like education, health, medicine, etc., to 
members of scheduled tribes, castes and other backward classes wiil 
be solelv of the State Government, and adequate services should be 
provided as early as possible, non-official organizations being permitted. 
te Hun institutions only for members of their own religious 
aith. 


A separate deparment of Cultural and Religious affairs should +4 
be constituted at the State level to deal with these matters which should T 
be in charge of a Minister belonging to a scheduled caste, tribe or - 
other backward classes and should have specially trained personnel at 
the various levels. i 


No non-official agency should be permitted to secure foreign — 
er. \ foreign - 
assistance except through Government channels, P 23 
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No foreigner should be allowed to function in a schedul- 
ed or a specified area either independently or as a member of a 
religious institution, unless he has given a declaration in writing 
that he will not take part in politics. 


Programmes of social and economic uplift by non-official 
or religious bodies should receive prior approval of the State. 
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